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Egyptian Pictures 


Which Should Have a Place in Your Library 





THE 
CELEBRATED ZODIAC 
OF DENDERAH 


THE 
GREAT TEMPLE 
OF HATHOR 


(AT DENDERAH) 








The Zodiac is 19 x 25 inches, 
Price, 50c. 


The Temple is 25 x 44 inches, 
Price, $1.25 


Sent postpaid in a mailing tube 





The plate on the right 
shows one of the beautiful 
columns of the Denderah 
Temple with its magnificent 
sculptures of hieroglyphics 
and symbolical figures. The 
picture of the Zodiac is even 
more striking. 

These remarkable engrav- 
ings are reproduced from a 
rare collection of books of 
immense size, printed more 
than 100 years ago. They 
are two of the finest exam- 
ples of the incomparable 
architecture of Ancient 
Egypt. 





These two pictures may be had at 
the special price of $1.00 if a subscrip- 
tion to “The Word” or an order for 
the single volumes is sent at the same 
time. If you order a set of the seven- 
teen volumes, the pictures will be 
given to you free of charge. 
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Copyright, 1917 by H. W. PERCIVAL. 


GHOSTS THAT NEVER WERE MEN 
Children of Humans and Elementals. 


HILDREN from the union of humans with elemen- 
tals, or gods, as they are usually called, are the center 
of widespread legends, and here and there the sub- 
ject of bits of literature. Along these lines may be 

remembered topics in Greek mythology, the biblical story of 
the Sons of God and the Daughters of Men, the fabled origin 
of Plato, Romulus, Alexander, and then passages in books, 
such as that by the Abbé de Villars on “The Comte de Gab- 
alis,’ and Thomas Inman’s “Ancient Faiths and Modern.” 


Tradition has it not only that men and women have mar- 
ried elemental beings of the opposite sex, but that from such 
union have sprung children. Nor do deception, at times, by 
women to cloak paternity, boasting by a person or his fol- 
lowers of his divine descent, and on the other hand the 
ridicule by some of the matter generally, change the facts 
underlying these traditions. Such a union is possible and 
children may result. 


One who believes it impossible for a human to consort 
with what he considers an immaterial being is confronted 
with the fact that in dreams persons may have union with 
a dream figure of the opposite sex. In such an experience a 
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person may associate with an elemental, though it is not of 
the same kind as those which come to humans in the waking 
state and from which there may be physical issue. 


The mystery of union is so common-place that it seems 
no longer a mystery. Sexual union, the forces operating 
through it, conception, gestation, and birth, are mysteries. 
Every human body where a mind is present is a field, a hot 
house, a whirlpool, a melting pot, a laboratory. The mind is 
like a light in darkness which attracts creatures of all sorts. 
In a human body all the worlds intermingle. There mysteries 
of generation, infernal or divine, are enacted. The outer 
part of these mysteries is to be sought, of course, in the 
physical world. There the union finds expression in the 
merging of two cells. The physical cell is that which holds 
the key. 


A physical cell is the basis for all physical organic life. 
With one human cell as a foundation and certain non- 
physical forces to co-operate, a physical universe could be 
created. The particular kind of cell is a germ cell. In the 
germ cell as furnished by the man or by the woman, is to be 
sought an explanation of the mystery about the offspring 
from the union of a human with an elemental, of a physical 
person with a being which is not physical. 


Before the extraordinary case of a human and an ele- 
mental is reached, it is well to take into account some of the 
facts and causes resulting in ordinary human reproduction. 
Further, it will aid to look for similar factors in a case 
where a higher psychic body is by a single human im- 
maculately conceived and born. Somewhere between the 
ordinary and the immaculate conception lies the begetting 
of offspring by a human and an elemental. To understand 
this is further of value, as it throws light on one of the 
methods by which many who are now human have in the 
past come from the elemental realms and joined humanity. 


The two humans, then, must have the masculine and 
feminine functions, else there can be no union. If there is 
nothing more there can be union, but no conception, no birth. 
To that end is necessary a third factor, the presence of the 
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personality germ out of which will grow the personality for 
whom the body is to be prepared, by the two in union. The 
mind to incarnate may be also present. If the child is to be 
human the third presence must be a personality germ, else 
the child will be a monster. The third factor causes the 
fusing of the masculine germ cell with the feminine. Only 
when the two cells are fused can the forces acting through 
them come to a common center and combine. Cells, again, 
cannot be fused unless they are alike, in some way, as to 
the matter of which they are composed. Though the mascu- 
line germ and the feminine germ are different, they are at 
least of the same plane of matter; they are both physical. 
So there is a possibility of the cells being fused. On the 
other hand, the forces, the masculine and feminine, are not 
physical, they are elemental, astral. The physical bodies of 
a man and a woman are used as organs through which these 
masculine and feminine elemental agencies operate on the 
sex matter which the human bodies, under constant stimula- 
tion by elementals, form. Union follows the elemental at- 
traction of the masculine and feminine forces. If there is 
merely elemental attraction and no third factor present, no 
conception will follow from the union of two humans. 


The nature and character of the being who is the third 
factor will be determined by the ability of the man and 
woman to furnish a body for it, and by their attitude of 
mind toward the union. When the third factor is present 
and conception has taken place by its bonding the two 
germs and so combining the two forces acting through them, 
then the seal of that third being is put on the formation; 
thereby are determined the traits, hindrances and possi- 
bilities, of the body to be born. All the elemental worlds 
fashion that body according to the requirements of the seal 
(see The Word, Vol. 22, pp. 275, 273, 277) once the seal is 
placed on the centering of the forces in the blended cells 
furnished by the bodies of the man and woman. After the 
fusing of the cells, the two energies, separate or out of 
phase theretofore, keep rushing in. An opening has been 
made for them into which they pour; so streaming they be- 
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gin to build up the body of the future human. Other factors 
come later. 


The reason why elementals cannot come in is that two 
humans are now necessary. If the two agencies which work 
through the two germs could be fused without the means 
of the germs, then the world could be peopled without the 
union of two humans. Fortunately this cannot be done. 
There must at present be a physical union of two humans to 
make possible an entrance from other worlds into a physical 
human body, because the forces require likeness of the 
physical vehicles, that is, the germs, as to the plane of matter. 
There must be a link to connect the worlds, and the two 
humans make the link. In the past this was not always so, 
and it will not be so in the future; in the present even there 
are exceptional cases where two humans are not required. 


One human can be enough, though this is not the usual 
manner today. The reason why one can be enough is that 
a physical cell is the base for physical organic life. With one 
cell, and certain forces to co-operate, a physical universe can 
be created. The reason why one human is not enough is 
that the germ cell furnished by a human is either a masculine 
or feminine cell, each with its opposite nature kept in strict 
abeyance. One cell has both masculine and feminine force, 
though in the masculine cell the feminine is inactive, and in 
the feminine cell the female force only is active, the male 
dormant. A human cell may be developed in one body so 
that both masculine and feminine energies are active in that 
cell. They would be active, but would not meet each other, 
nor act together. This dual activity through one cell is an 
advance, and may be the beginning of one of several 
processes. For one, this state permits the mind of the human 
to act directly on the two agencies. If these, the masculine 
and feminine forces, are active they could by the mind be 
centered in that one cell so as to produce a catalysis of the 
cell. The present structural conditions of a human cell 
makes such joint activity and centering of both forces and 
such catalysis of the cell impossible. Therefore no third fac- 
tor will be present to consent to nor to seal the union of 
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the two forces in one and the same human being. Hence 
there can be no such conception. If in a human a germ cell 
were developed where the two forces could be active, and 
the human did by his thinking center them, then the third 
factor would be, not a personality germ, but a certain solar 
germ, a spark, the representative of the Higher Mind in the 
physical body. In case a dual germ cell were produced in a 
human body by one whose thoughts did not tend to sexual 
gratification, but who intelligently aspired to higher things, 
then he might in addition to energizing and centering the 
two forces by his mind, bring about a catalytic action of the 
cell. So there might be conceived within his own body 
through his mind, and developed, a psychic being which 
would be a reproduction on the psychic plane of a higher 
order of his physical body. (See Adepts, Masters, and 
Mahatmas, The Word, Vol. 10, p. 197; and Footnotes to “Is 
Parthenogenesis in the Human Species a Scientific Possi- 
bility?” Vol. 8, No. 1.) 


(To be continued. ) 




















CORRECTION. 


In the May issue of The Word, article Metric System versus Troy and 


Apothecaries’ Weight, page 119, top line, read “480 grains” instead of 480 
grammes, | 























THE GLOVES OF A MASON 


By Francis Mayer 


“Die Wenigen, die was davon erkannt * * * 
Hat man von je gekreuzigt und verbrannt.” 
—Faust. 


HEN operative Masonry flourished, the “pren- 

tyss” entering a guild had to present each member 

with a pair of gloves. In modern Speculative 

Masonry he receives two pairs of white gloves, 
one pair to fit a man’s hands, the other for ladies; and he is 
told that a Mason has to keep his hands always spotlessly 
clean, and that he may present the other pair to the lady 
most esteemed by him. Judging from Masonic handbooks, 
this is a good opportunity for the Worshipful to display ora- 
tory, concerning the relation of sexes, woman’s equality to 
man, feminism. It is probable that in cases when the postu- 
lant seems to be worthy, he receives real esoteric instruction 
as about the dual nature of the soul, and the androgyne state 
of the mind developed by initiation, or the mystery that Man 
is not perfect without the Woman, or, as Zohar expresses it, 
even the Holy One is not perfect without the Matrona. 
Many and important are the mysteries covered by the sym- 
bolism of these two pairs of gloves. 


At least one pair of them found their way into history. 
The annals of Masonry record the fact (Le livre de l’apprenti 
by O. Wirth) that Goethe, initiated at Weimar on June 23, 
1780, gave his pair of symbolical gloves to Frau Von Stein* 
with the suggestive remark, that although this gift is in 





1Not a Mason, nor a member of any of the organizations calling themselves 
Rosicrucians, and never was. 

2A curious coincidence that Stein means Stone, and Stein der Weisen is the 
usual expression for the Stone of the Philosophers. 
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appearance of little value, it becomes valuable by the circum- 
stances that a Mason cannot give it more than once in his 
life. At that time Goethe probably believed this himself. 
But later on, in the high position he occupied with the Gov- 
ernment and in society, he must have known that at his time 
a mystic branch of Masonry was, though very secretly, prac- 
ticed not only in Germany, but also in France, Italy and the 
Scandinavian countries, that it consisted of three degrees, 
and was accessible only to such Masons, as had passed the 
Rosicrucian degree. In the first degree the newly accepted 
“Seraph” received a pair of lady’s gloves to remind him con- 
stantly that from now on he became a “true daughter of 
Jehovah,” and as such he was not called “brother” but 
“sister.” In the veiled interpretation of the Faust*, Goethe 
often mentions that he is an R. C., and uses many symbols, 
but as yet I have not found any reference to this Sisterhood, 
although he also calls the newly regenerated soul a Cherub. 
Nevertheless, even the allegorical interpretation of Faust 
furnishes sufficient evidence, concerning the true R. C. adept- 
ship of the Illuminated Brother Abaris of Heliopolis, by which 
name J. W. Goethe of Weimar appears on the matricula of 
the lodge of Weishaupt-[lluminati. More than one way 
leads to the understanding of this allegorical meaning, but 
it seems best to follow the old detective rule: Cherchez la 
femme. Let us then take a closer look at the three stars of 
the tragedy—Margarethe, Helene and Das Ewig-Weibliche 
(The Eternal Feminine). Margarethe is the twin-soul of 
Faust, which being a high soul—‘hohe Seele,” as Mephis- 
topheles calls it (V. 11,830)*, is male-female, androgyne. She 
is the syzigy of Faust, as Gnostics, or his Sakti, as the Hin- 
doos call this relation, Goethe calls it ‘““Geeinte-Zwienatur” 
(V. 11962). She is the half of the perfect man, divided in 





8This tragedy, like any other truly esoteric work, has four layers of mean- 
ing. The surface meaning appears to the general reader. The allegorical 
meaning becomes evident to such as are acquainted with the mysteries. A 
small part of this meaning is treated here. The hieroglyphic, or secret mean- 
ing, has its special key and therefore is only touched at here. The ultimate 
or mystic meaning is not communicated even in symbols, and depends en- 
tirely upon inspiration. 
‘All citations refer to the Jubilaeums-Ausgabe of Goethe’s Works. Vol. 13, 14. 








136 THE WORD 


two by the jealous gods, as we are told in the Banquet of 
Plato. She is the Aishah of Aish in the conception oi 
Mosheh, called Woman in Genesis II, 23, of our revised edi- 
tion, in which thus the real meaning is veiled. For the ver- 
batim translation of Fabre d’ Olivet (La langue hebraique 
restituée, II, 91), in his English text added to the French 
sounds quite differently: “And he said Adam (declaring his 
thought), this is actually universal-substance of the sub- 
stance mine and corporal shape of the shape mine; to this he 
assigned for name Aisha (principle of volition intellectual 
woman), because out of the volitive principle Aish (intellec- 
tual man) she had been taken sameselfness.” And d’Olivet 
adds that only by the union with this volitive faculty— 
Syzigy, Sakti becomes the man, a real “intelligent being,” 
able to create. This is accomplished when Faust is reunited 
to Margarethe in Heaven. Reunited, for Una Poenitentium 
sonst Gretchen Genannt. (One of the penitents, otherwise 
called Gretchen) exclaims there that “Der frueh Geliebte 
(the early beloved) Er kommt zurueck (returns),” (V. 
12073). While the first expression might be conceived as 
referring to their relations on earth, the “returns” cannot 
be thus explained, and reveals their true relation. We shall 
see that this single word is also an evidence for the R. C. 
character of the work. 


The interpretation of the secret meaning reveals the 
following sentence in Faust: “Search thy heart and marry 
Aishach (sic). Our holy goddess Isis, Ewig-Weibliche, give 
us life.” But apart from this, Goethe does not neglect to 
give two more hints for the right understanding of this 
point, which is so important even to those who search for 
the allegorical meaning only. Margarethe corresponds to 
the similar Greek word for pearl. Throughout alchemical 
and Gnostic literature we often meet this mystic pearl; and 
Bonus of Ferrara named after it one of the valuable alchem- 
ical treatises, “Pretiosa Margarita Novella,” (the New 
Pearl of Great Price). This hint is for alchemists. For 
Hermetric philosophers there is another indication. While 
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for the whole world the Christian name of Faust is Johann, 
his mystic name, the real one is Heinrich, and only the girl 
knows this. Now in the calendar the two names, Heinrich 
and Margarethe, are coupled on July 12th and 13th. 


To make the situation clearer, a fact has to be pointed 
out, which is generally overlooked, in spite of its being a key 
to the whole poem. Without realizing it, Faust, especially 
the second part, is unintelligible. It is this: From the mo- 
ment that Faust signs the pact and sits on the magic mantle 
of Mephistopheles (V. 2065), the whole scenery and action 
are lifted from the surface of the earth, and transferred to 
the aura, the astral light, of the earth. All scenes following, 
consequently the Faust-Margarethe affair also, are astral 
visions, seen and lived through by Doctor Faustus in a state 
of a magic conscious trance. Only thus can be explained 
why a master poet commits a seeming fault in composition, 
in this that on the surface he hurts the sense of justice of his 
readers, by making his hero do and cause foul crimes, with- 
out even a shadow of repentance and expiation. 


While during the first part of the tragedy we are in the 
lowest part of the aura of the earth, which is depicted so 
vividly in the Walpurgisnight, the second part is enacted in 
higher and higher planes of this aura. We reach purer 
regions, where the Past, where Antiquity, dwells. Goethe, 
judging from many passages of the poem, knew exactly and 
by experience the process by which the vision of a seer 
develops. The scene of the awakening, which introduces 
the second part, leaves no doubt in this respect. Brother 
alchemists are glad to meet here in the monologue of Faust 
old acquaintances—Aurora Iris, the mutual play of fire and 
water, the world of refracted light (Am farbigen Abglanz 
haben wir das Leben), also the Sea of Fire, experienced by 
everybody, who, with Faust, “wants to light the torch of 
life” (V. 4709). Into this world in vision comes, after due 
preparation, the other star, Helena. She typifies Ideal 
Beauty. The preliminary scenes symbolizes the consecutive 
steps in the work for perfection, which then culminated in 
the marriage of Faust and Helena, otherwise the marriage 
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in the astral, in the true sense of this often misused expres- 
sion. The alchemists will see here also, clearly marked, a 
special station in the progress of the Great Work, for the 
birth of the wonder-child Euphorion is but a copy of the 
mythological birth of Mercury. 


The true mystic marriage is enacted in the last scene 
' of the tragedy. Here students of Rosicruciana will find 
many analogies between the mysterious “Highest She- 
Ruler of the World (Hoechste Herrscherin der Welt)’ (V. 
11997), on the one hand, and on the other the Beatrice of 
Dante and the like mysterious Queen in the “chymical Mar- 
riage of Christian Rosenkreutz,” who, also from the back- 
ground only, rules the whole marriage. Commentators 
agree that this queen of heaven, although not the orthodox 
heaven, in the last act, is Mary. Sosheis. But evidently not 
the Mary of the Church, though she may be the Mystic Rose 
of the litany. The Doctor Marianus (V. 12103) calls her, well 
marking in the crescendo of the titles the progress of spiri- 
tual development, also the above-mentioned degrees of 
mystic masonry—‘Virgin, Mother, Queen, Goddess.” Rome 
would perhaps pass the Queen, but never the Goddess. This 
isrank heresy. But alsoourkey. As stated, Goethe calls his 
Ewig-Weibliche “our holy Goddess Isis.” And any profane 
who are sufficiently interested may find proof in the open 
Masonic literature that the cultus of Isis is still kept alive 
in some lodges at least. She is the Goddess of Doctor Mar1i- 
anus. And, by the way, here is a piece of evidence that my 
reading of the veiled text of Faust is correct. The story of 
the student Lucius as told by Apuleius in his Golden Ass is 
well known. This student of occultism—symbol of a type, 
Lucius, son of the Light, by a mistaken magical ointment, 
changes himself to an ass, retaining his human mind. After 
a long series of misadventures—a series of astral visions, as 
in Faust—he invokes the holy goddess Isis to help him back 
into his human form. Isis orders him to eat a chaplet of 
Roses. He does it, and the wonder is accomplished. The 
analogy between the Golden Ass and Faust thus becomes 





SThe feminine form for the title of the one who stands at the top of the 
R. C. hierarchy. 
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more complete, for the soul of Faust is saved also from being 
captured by Mephistopheles by the leaves of the Rose, repre- 
senting Love Angelic, so hot that it burns the Devil himself. 


Thus Goethe borrowed from Apuleius, as he borrowed 
the birth of Mercury from Mythology, and borrowed the es- 
sence of his prologue from the Book of Job. The analysis 
may go farther. The whole of Faust is essentially a match- 
less paraphrasis of the speech of Socrates-Diotima, another 
twin-soul, in the Banquet of Plato. In both works the goal 
is the same—Immortality of the individualized soul, by a 
methodical, progressive development of the different degrees 
of spiritual Love. Both mystagogues indicate the same sta- 
tions on the way: (1) love of the bodily form, or of Mar- 
garethe; (2) love of Ideal Beauty, or Helene; (3) at the goal, 
the sight of beauty in Itself, the Eternal Feminine, Isis, who 
is also Venus Urania. Considering that Goethe had as well 
an abundant quantity of original ideas as forms to express 
them in, it seems evident that he did not borrow, and that 
so openly, from necessity, but with a purpose, namely, in 
order to lead the mind by analogies to find the secrets he 
has hidden—to use his own word, “hineingeheimnisst,” in 
his masterpiece and literary testament. . 


Space forbids, and also discretion, to follow further the 
mysteries, symbolized and suggested by the double pair of 
gloves. The investigation of the symbolism of the lady’s 
gloves, which were given to the Seraphin, has its interest. 
As already told, Mason-Rosicrucians in the eighteenth cen- 
tury were accepted into a mystic branch of Masonry, and 
having there in the first degree received a pair of lady’s 
gloves were called daughters of Jehovah and “sisters.” 
These details of their ritual lead us back to the root from 
which later on the R. C. manifested. 


In the Zohar, which appeared in the fourteenth century, 
the expression Daughter means the Community of Israel, 
there too Israel is symbolized by a Rose. But Israel was 
one of the secret names by which the R. C. designated their 
Fraternity. See for example the thirteenth chapter of the 
“Open Entrance to the Closed Palace of the King,” by Eir- 
eneus Philalethes, an R. C. Imperator. 
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The custom of calling a man “sister” originated also in 
the fourteenth century. In Italy, Guido Orlando addressed 
a sonetto to his fellow poet, Guido Cavalcanti, beginning 
with: “Onde si muove ed onde nasce Amore?” containing 
many questions about the nature of love. Cavalcanti an- 
swered with the now famous Canzone: “Donna mi priega, 
perch’io voglio dire, D’uno accidente * * * ch’e chia- 
mato amore.” (Lady asked me to talk about an accident 

* * ¥* called Love.) No less authority than Marsilio 
Ficino declared that this Cavalcanti was the best exponent 
in poetry of the mysteries of Platonic Love. Therefore, in 
all probability this word “donna” at the beginning was a 
warning to members of a fraternity to apply their own key. 
Neither is it hard to guess which fraternity. In the first 
chapter of his Vita Nuova, Dante calls Cavalcanti his best 
friend, also addresses as a greeting a sonetto to the “fedeu 
d’Amore.” (The faithful to Love.) So we have here a name 
of the fraternity from which later on R. C. developed. In 
fact, Heinricus Khunrath, one of the important early Rosi- 
crucians at the end of the sixteenth century, still signs him- 
self “amator theosophiae,” which does not mean an amateur, 
but a real amator, lover, in the above sense. The well- 
known Johann Valentin Andreae finished his occult studies 
also in Italy, and so did, before him, Paracelsus, probably 
Luther, too. 


The best evidence concerning the character of the fra- 
ternity with which Dante and his best friend Cavalcanti were 
affiliated, is to be found in the Divina Commedia, especially 
in the description of the Cross and the Rose, first given out 
by Dante. Only hints can be given here, but these will prove 
sufficient to such as, to use the expression of the Fama 
Fraternitatist, are “not altogether void of understanding.” 
This cross appears on the surface of the planet Mars (Para- 
diso XIV), after the poet invoked Helios and offered a sacri- 
fice. It appears even before the ardor of the sacrifice cooled 
off and is found by joining the four quadrants of a circle. 
“Il venerabil segno, che fan guinture di quadranti in tondo.” 
Evidently an operation in the process called the squaring of 
the circle, during Sol in Ariete. His Rose-candida rosa, pur, 
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or cather, that is, Puritan rose, is so immense (Paradiso 
XXX), that its circumference would make a girdle too large 
for the sun. See Zodiac. There are sitting like as in an 
amphitheatre—degrees of hierarchy—the brethren in con- 
vent or chapter (il convento delle bianche stole) in white 
clothes, that is, the now purified aura. They are all of “ours” 
(note this alchemist expression), who have returned from 
the earth: “Quanto di noi lassu fatto ha ritorno.” Returned 
like the soul of Faust did, a process called by alchemists 
“reintegration.” Another characteristic passage is con- 
tained in Paradiso XXIII. Beatrice warns Dante: “Why 
art thou so enamoured with my face that thou dost not turn 
to the beautiful garden blossoming under the rays of Christ? 
Here is the Rose in which the Divine Word made itself 
flesh * * * .” Nothing could be more orthodox, for 
Rome calls also Mary the Mystic Rose. But just compare 
it with the statement of the chronicler, Euthymius, the monk 
from Zigabene, who already in the first part of the twelfth 
century wrote concerning the Paulicians, from whom the 
Cathares, Albigenses or Ghibellini, to which Dante belonged, 
received their doctrine: “They say, that as many among 
them as are inhabited by the Holy Ghost are mothers of 
God (dei parentes) and called (et nominari) as such, because 
they conceive the Word of God and carry it (concipiant et in 
utero gerant).” Now the beautiful garden which blossoms 
under the rays of Christ, takes on a somewhat different 
aspect, especially when we consider that this so beautiful 
garden contains nothing but roses and lilies. It is sufficient 
that in the Magistery there are but two degrees, the white 
and red. Again by adding to these the green of the foliage 
we have the tricolor symbolizing not only the three cardinal 
virtues of theologians, Faith, Hope, Charity, but also the 
three cardinal virtues of a Mason, perhaps even the three 
currents of air, known to Kabbalists just as well as to 
Yogin. That is the reason why red-white-green figures pre- 
eminently in the Divina Commedia, in the Chymical Mar- 
riage of Christian Rosenkreutz, and even in our days in the 
decorations of certain Chapters. It is probably more than a 
coincidence that this “Kabbalistic rainbow” forms the na- 
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tional colors of Persia, Bulgaria, Italy and Hungary, mark- 
ing thus the historical way of passage of Gnosis from the 
East to the West. 


That sentence of the monk from Zigabene sheds also 
light on the foundation on which all this symbolism of lady’s 
gloves, daughters of Jehovah, sisters, was built up. It isa 
physiological process connected with the inner development 
of the soul. Consequently we find it, more or less veiled, in 
all esoteric systems. It is the basis of the allegory that the 
Apostles received the Holy Ghost in the form of flaming 
tongues. Francis of Assisi in the third canticle expresses 
the same process thus: “My soul transformed to a Christ is 
nearly Christ and God; she becomes divine, she ascends 
above all heights, and when Christ is everything to her, she 
is queen.”” Again the same idea is exposed even more clearly 
in a gayatri which, according to C. W. King in “The Gnostics 
and Their Remains,” 2 Ed. p. 268, is contained in the confes- 
sion of faith of the Brahmins: “This new and excellent 
praise of thee, O, splendid, playful Sun (Pushan) is offered 
by us to thee. Be gratified by this my speech; approach 
this craving mind as a fond man seeks a woman.” Not much 
of a surprise then to find after all the very same idea, even 
the language, in Dante. For already King, though not an 
occultist, recognized him as the Arch-Gnostic. In the 
XXIVth canto of the Paradiso no less a personality than 
St. Peter himself examines Dante concerning the then very 
difficult question: What is faith? The poet, with subtle in- 
genuity gives a correct Gnostic exposition, but at the same 
time so adroitly circumnavigates every Roman rock, that no 
Inquisitor could catch him. So the Apostle expresses his 
full satisfaction with the essence of the answer as well as 
with the skilful evasion by saying: “The grace that holds 
sweet dalliance with thy soul so far discreetly hath thy lips 
unclosed.” (Cary’s translation.) Later on he crowns the 
poet with his own apostolic radiance, encircling with it the 
poet’s head three times. Probably in order to show that 
Apostles do also know something about the administra- 
tion of the Gnostic sacrament, called consolamentum. But 
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what Cary here translates with “sweet dalliance” is more 
robustly expressed in the original text: “La grazia che 
donnea con la tua mente.” The word “donneare” derived 
from the language of the trovatori and fedeli d’Amore, was 
then a technical expression with all rhyme-makers, faithful 
to the gay science and had a stronger meaning than now- 
adays, when it means only courtship sweet dalliance. It is 
not without interest to the subject matter of this inquiry, 
that this XXIVth canto of the Paradiso begins with 
“O ye! In chosen fellowship advanced. To the great supper 
of the blessed Lamb. * * * ” (Cary’s translation.) Evi- 
dence that the well-known R. C. supper of the blessed Lamb 
was practiced already in the fourteenth century and even 
earlier. 

Such are some of the mysteries behind the simple sym- 
bol of a pair or two of gloves. There are some more. 
Lectoribus salutem! 


























THE SECRET DOCTRINE OF THE TAROT 


By Paul F. Case 


CHAPTER IX 


INCE the Phoenicians carried their alphabet to the 
great centers of civilization in the ancient world, 
most of the symbols have undergone many altera- 
tions. To this rule, however, Heth, the eighth let- 

ter, is a notable exception. In the oldest records it consists 

of two uprights, joined by either two or three cross-bars. 

The character used in Greek inscriptions found at Thera, 

and in one of the earliest Latin alphabets, is composed of 

two rectangles, one above the other. A variation of the 

Aramaic script introduced into Western India after the 

conquests of Darius indicates Heth by two vertical lines with 

a single cross-bar at the top. A similar form appears in 

modern Hebrew. It is also interesting to find that as early 

as 500 B. C., in northwestern Arabia, a stele commemorat- 
ing the establishment of an Aramaic divinity was written in 
an alphabet having a character for Heth identical with the 

modern “H.” 





The Pheenician pictograph probably represented a field, 
surrounded by a rectangular fence. It therefore suggests 
the same notions of particular location, inclosure, and spe- 
cialized effort which are associated with the letter Beth. 
We may expect, on this account, to learn that the Tarot 
trump to be considered in this chapter symbolizes the same 
root-ideas that are brought to mind by the picture of the 
Magician. 





























THE SECRET DOCTRINE OF THE TAROT § 145 


All Kabbalistic interpretations of Heth agree that the 
letter stands for something that necessitates labor. Fabre 
d’Olivet was not always certain of his philology, but he 
was a thorough Kabbalist; so that, while we must nearly 
always reject his views as to alphabetical origins, we can 
often accept his explanations of the esoteric significance 
of the Hebrew letters. He says of Heth: “This letter is 
the sign of elementary existence: it is the image of a kind 
of equilibrium, and attaches itself to ideas of effort, of 
labor, and of normal and legislative action.” It is a symbol 
of that which requires the expenditure of strength or power; 
and it implies that the energy so used is directed to a defi- 
nite end. Behind all these notions is the idea that the field 
stands in opposition to the worker. At the beginning of 
his labors it presents difficulties, even dangers. In its origi- 
nal state it gives trouble. It offers problems and puzzles 
that must be solved and mastered. After it has been brought 
under control it co-operates, in a manner of speaking, with 
the worker; but first of all it must be overcome by “normal 
and legislative action.” The outcome of such action is the 
establishment of order. Putting things in order is, in fact, 
the great secret of human achievement. No matter what 
you do, before you can succeed you must get rid of dis- 
order somewhere. 


The more recondite significance of Heth is related to 
the doctrine that this letter is a sign of elementary existence. 
The word “elementary,” as used by Fabre d’Olivet, means 
rudimental. What he speaks of is what the alchemists 
called their First Matter, or Chaos. The latter word implies 
disorder. Webster defines it as “the confused, unorgan- 
ized state of primordial matter before the creation of dis- 
tinct and orderly forms.” One of the alchemical books gives 
the following description of the Chaos: 


“It is the child of the elements, a pure virgin from whom 
nothing has been generated as yet. When she breeds it is 
by the fire of nature, which is her husband. She is neither 
animal, vegetable nor mineral, nor is she an extraction from 
these; she is pre-existent to them all, and is their mother. 
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She is a pure, simple substance, yielding to nothing but 
love, because generation is her aim, and that is never accom- 
plished by violence. She produces from her heart a thick, 
heavy snow-white water, which is the Lac Virginis, and 
afterwards blood from her heart. Lastly, she presents a 
secret crystal. She is One and Three, but at the same time 
she is Four and Five. She is the Sperm of the World, out 
of which all natural things are generated. Outwardly she 
resembles a stone, and yet she is no stone.” 


The pronoun used throughout this description empha- 
sizes the femininity of the Chaos. “First Matter,” more- 
over, is only a variant of “First Mother”; and the alchemists 
seem to have had in mind something very like Lao-Tze’s 
conception of the “Mother-Deep.” Yet I am not ready to 
say that they knew anything about Lao-Tze, although there 
is plenty of evidence that their theories were first enun- 
ciated by that school in which the Chinese philosopher was 
not the least of the Masters. The direct line of alchemical 
tradition goes back to Egypt, where it probably originated 
among the Alexandrian Greeks. Hence the doctrine of the 
First Matter is probably a development of the Greek notion 
of the “Abyss.” 


The elements of which the First Matter is said to be 
the child are wholly immaterial, although they are named 
Mercury, Sulphur and Salt in the works of the Hermetic 
philosophers. I believe them to be identical with Sattva, 
Rajas and Tamas, the “three qualities” of Hindu philosophy. 
All nature appears to be a synthesis of these qualities, hence 
the figurative language of our quotation calls the Chaos 
their child. It must be distinctly understood, however, that 
the First Matter is not really a synthesis, because the three 
qualities spring from it, not it from them. On this account 
we are told that the Chaos is “a pure, simple substance.” 


The distinctly mental quality of that substance is 
brought out by the statement that it is neither animal, vege- 
table nor mineral, coupled with the declaration that it yields 
to nothing but love. Here “love” should be understood to 
mean “desire,” in the widest sense. Desire, it seems, is at 
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the bottom of all creative activity. Hindu scriptures re- 
late that desire for another resulted in the primal self- 
division of the Supreme Spirit whereby Prakriti came into 
existence. The story of Eden is a drama of desire; and 
one of its great lessons is that, although the desire-nature 
is responsible for the fall of man, it is also the instrument 
of his redemption. ‘This idea is elaborated in the New Tes- 
tament. It is clearly a variation of the root-idea symbolized 
by Heth, which stands for something that is opposed to 
man’s welfare until after it has been controlled and culti- 
vated. 


The first manifestation of that “something’”—which is as 
much of a mystery to twentieth-century philosophers as it 
was to Oriental sages—is what the alchemists termed the 
Lac Virginis. Modern scientists call it the Ether, and they 
describe it as being the densest (thick), heaviest, and most 
transparent (snow-white) of all fluids (water). Since the 
Ether is the first state of matter, of which all things are 
modifications, it is the Virgin’s Milk that gives nourishment 
to all creatures. After it, in the course of evolution, comes 
“blood,” that is, organic life; and this occupies, as it were, 
an intermediate position between the formless Ether and 
the perfected form which realizes the final aim of creation. 
This last is called a “crystal” because it is a perfect reflect- 
ing medium for the light of Spirit. It is the “transparent 
jewel,” the “unspotted mirror” and the “white stone” of a 
personal consciousness wholly free from the illusion of 
separateness. 


The numbers mentioned in connection with the First 
Matter correspond to the values of letters in the Hebrew 
alphabet. By the substitution of letters, the sentence con- 
taining these numbers becomes this: “She is Aleph and 
Gimel, but at the same time she is Daleth and Heh.” In the 
Tarot, therefore, the First Matter is the Fool and the High 
Priestess, and it is also the Empress and the Emperor. 
That is to say, it may be represented by either of two pairs 
of trumps. The sum of the numbers printed on the first 
pair (do not confuse these with the numbers of the letters) 
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is 2 (0+2); and the second trump, or High Priestess, shows 
the First Matter as the celestial virgin. The sum of the 
numbers of the second pair is 7 (3+4); and the seventh 
trump, which is to be interpreted in this chapter, develops 
the doctrine outlined in the alchemical statement that when 
the Chaos breeds it is by the fire of nature, which is her 
husband. Again, the total of the letter values with which 
we began our calculations is 13 (1+ 3+4+5); and this num- 
ber is important because it symbolizes the self-division of 
Spirit that brings the First Matter into existence. The rea- 
son that it does so is that 13 is one-half of 26, which is the 
numerical value of Yahveh, the Hebrew name for the Origi- 
nating Principle. Finally, the reduction of 13 is 4 (1+3); 
and this is the number of Daleth, corresponding to the Em- 
press in the Tarot. To develop these points would take 
more space than I have at my disposal, but the student who 
will go to the trouble of elaborating the details, always with 
the Tarot pictures before him to stimulate the associative 
power of his subjective mind, will find himself well repaid. 


The phrase, “She is the Sperm of the World,” is very 
important. “Sperm” means seed, source, or material cause: 
“World,” as here employed, signifies both the macrocosm 
and the microcosm. In the macrocosm the Sperm of the 
World is the Ether: in the microcosm it is the seed-principle 
whereby the organism reproduces itself. 


The final sentence of the quotation may also be inter- 
preted in two ways. In the macrocosmic sense it refers to 
the apparent solidity of matter. The meaning that applies 
to the microcosm refers to a mystery that every careful 
reader will be quick to understand. The careless have no 
right to be told. 


To sum up, Heth, “the field,” suggests something that 
must be brought under control and reduced to order. Thus 
it is a symbol for the First Matter, which, as I have tried 
to show, is described in language that reveals its identity 
with the Mother-Deep and the Abyss. It is the Great Mag- 
ical Agent of Eliphas Levi, concerning which he wrote: “The 
primordial light, vehicle of all ideas, is the mother of every 
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form, and transmits them from emanation to emanation, 
merely diminished or altered in proportion to the density 
of the mediums.” It is the Ether of modern science, filling 
all space, and pervaded by an inherent electro-magnetic 
energy. This reminds me that the First Matter is said to 
be indestructible by fire, because “she is herself fire, having 
within her a portion of the universal fire of nature, and a 
secret, celestial spirit, animated and quickened by God.” 
All this takes us straight back to the Hindu doctrine of 
Prakriti, the universal subjective mind, which is both sub- 
stance and energy. As substance it is known as Akasha; 
its name as energy is Prana. 


The Kabbalistic interpretation of these two Sanskrit 
words is particularly interesting. I am not quite ready to 
defend the position that Gematria, the process by which 
I have obtained this interpretation, is properly applicable to 
Sanskrit words. All that I can say is that some of the 
results that may be reached in this manner are great aids 
to memory and association, especially when used in con- 
junction with the Tarot. Here, then, is the Gematria of 
Prana and Akasha: 


P= 80=Tower A= 1=Fool 
R=200= Sun K= 20—Wheel of Fortune 
A= 1=Fool A= 1=Fool 
N= 50=Death Sh=300= Judgment 
A= 1=Fool A= 1=Fool 
332 323 


Prana is the fire of heaven, the lightning, or universal 
electric energy, which, because it transforms everything, 
is also the destructive principle (Tower). This energy 
comes to earth as solar force (Sun). It is the life-breath 
that descends into all forms of manifestation (Fool). Its 
transforming power, which causes old things to pass away 
to make room for the new, is what the unwise call death; 
but they who see realize that this is the basis of all prog- 
ress, just as the skeleton is what makes possible the various 
kinds of muscular activity; change, say the wise, is the 
framework of the universe (Death). Finally, Prana is the 
indestructible principle that survives every change, for- 
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ever youthful, and able always to transcend anything that 
it has thus far accomplished (Fool). The sum of the num- 
bers corresponding to the letters of this word is 332, and 


the reduction of this number is 8. This is the letter-value 
of Heth. 


The same letter is the synthesis of the letter-values 
of Akasha, for the total of these is 323, which also reduces 
to 8. Akasha is the undifferentiated existence at the begin- 
ning of every cycle of manifestation (Fool). It descends 
from finer to grosser, and reascends at the end of the cycle 
to its original state; consequently one of the oldest symbols 
for it is the wheel (Wheel of Fortune). Its very nature, 
the inherent law of its manifestation, is therefore the prom- 
ise of rebirth and regeneration to every soul (Judgment). 
All this is but a development of the fundamental doctrine 
that One Reality descends into manifestation and ascends 
from it eternally (Fool). 


According to this interpretation, Akasha and Prana are 
fundamentally identical. Each is represented by the letter- 
value 8, and, being equal to the same thing, they must be 
equal to each other. Every student of Hindu philosophy 
knows that this is exactly what the scriptures teach about 
Prana and Akasha. My point in working it out by a Kab- 
balistic computation, with the aid of the Tarot, is to show 
that the Tarot is, indeed, a book of universal philosophy 
for those who know how to use it. 


Other Sanskrit words that give 8 as the final reduction 
of their Gematria, and may therefore be said to correspond 
to Heth, are: 


Aditya, the Sun; Ajna, the sixth Chakra, a nerve-center 
in the brain, behind the eyebrows; Dhyana, meditation; 
Guru, “the dispeller of darkness,” who is as a sun, enlighten- 
ing the mind of the chela; Kama, desire; Manas, the vehicle 
of Buddhi; Moksha, freedom, or liberation; Purusha; Upa- 
dana, the material cause of the world; and Vasudeva, the 
manifestation of the highest Being. 


All the ideas implied by these Sanskrit words are in- 
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volved in the basic meanings of Heth. All of them, as will 
presently appear, are definitely represented in the symbolism 
of the picture assigned to the letter. If this is merely coin- 
cidence, it is worth recording as a most extraordinary exam- 
ple of that all-inclusive explanation for the inexplicable. 


Returning now to Heth, we find that the letter-name 
confirms our interpretation of the pictograph. It means 
“fence.” Primarily, a fence is a barrier against wild ani- 
mals and human enemies. Hence the letter-name implies 
protection, shelter, cover, retreat, security, and the like. 
All these implicits remind us that the subjective mind exer- 
cises a protective function in the human organism. Through 
it we receive the premonitions, telepathic warnings, and 
other signals of approaching danger mentioned in the an- 
nals of psychic research. In the subjective mind, too, are 
planted the deep instincts that make for the safety of the 
individual and the perpetuation of the race. There, too, is 
the power that heals all diseases, whether the means taken 
to arouse it be medicines, prayers, or magical ceremonies. 
For it is the constant amenability of the subjective mind to 
suggestion that enables us to direct its body-building power 
to the correction of physical inharmony. 


This very amenability to suggestion is but thinly veiled 
in the name chosen by Kabbalists for the Sephirotic path 
assigned to Heth. They call it “Intelligence, or House, of 
Influence.” This name indicates a mode of consciousness 
which receives, and responds to, the influx of power from 
a higher source. That higher principle is the universal 
subjective mind, the Supreme Purusha; and the receptivity 
and responsiveness of the subjective mind to the influence 
of Purusha is the Great Arcanum of practical magic. 


Nothing in any magical ceremony, in any religious rite, 
or in any of the exercises prescribed by the various yoga 
schools, has any other aim than to utilize the constant amen- 
ability of the subjective mind to suggestion. Consider, for 
example, the familiar Theosophical doctrine that a man 
goes through incarnation after incarnation until, having 
learned life’s lessons, he is liberated. Passing over his ear- 
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lier incarnations and coming down to the one in which he 
definitely enters the Path, what happens’? Either he hears 
a fragment of truth, or else he reads it. The sense-impres- 
sion acts as a suggestion to his subjective mind, which 
responds with a desire for more light. What was the ulti- 
mate source of the impression? According to ail the sages, 
it is always the Supreme Spirit, which is the I Am in each 
of us. What really happens to every person, then, is this: 
After a certain number of incarnations, the Ego impresses 
upon a certain “area,” so to speak, of the inferior nature 
the idea of realizing its absolute freedom. All that follows, 
up to final illumination and liberation, is the outcome of this 
initial suggestion. The same law holds good in black magic. 
For instance, it is well known that the victim of a Voodoo 
charm must be informed that he is being “tricked” or the 
charm won’t work. Sorcerers must have learned some- 
thing of the characteristics of the shade they evoke. To 
call up the spirits of the Pit, the magician must know their 
names and what they are supposed to look like. To say 
that these dark practices are applications of the same law 
that leads to final liberation may seem strange at first, but 
this is only another instance of the principle that the laws of 
nature are neither good nor evil. 


Kabbalistic descriptions of the Intelligence of Influence 
declare it to be the true source of the mysteries. “Thence 
are derived the arcana, and the concealed meanings which 
prose in the shadow thereof,” one writer says. The secrets 
of the Sacred Science are delivered to man through the 
agency of the subjective mind, acting in the capacity sym- 
bolized in the Tarot by the High Priestess. She also gives 
us the keys to these mysteries. As Haddock remarks: 

“The Universe passes solemnly through every growing 
soul from the region of the ungrasped and below the ordi- 
nary consciousness. No knowledge comes from upper airs— 
though half the reality of any knowledge lies there because 
every individual centers Infinite Existence—but all emerges 
from the under realm of the unknown in consciousness. No 
possession is yours until it has swept up from the lower 
inner fields of life.” (Power of Will, p. 95.) 
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The path of the Intelligence of Influence joins Binah 
(Understanding) to Geburah (Strength). These two are 
feminine Sephiroth. Through the agency of the subjective 
mind the Sanctifying Intelligence of the Divine Understand- 
ing enters personal consciousness and manifests itself in 
the resistless power of that self-knowledge which Kabbal- 
ists call Radical Intelligence, because, they say, “it is more 
akin than any other to the Supreme Unity.” The Radical 
Intelligence is the light of Spirit’s complete self-under- 
standing, reflected in the “secret crystal,’ or “unspotted 
mirror,” of the purified subjective mind. This knowledge 
is the truth that sets men free. It is the foundation of the 
mighty works that have amazed the multitudes wherever a 
great Master has made himself known to men. 


The faculty corresponding to Heth is speech. Speaking 
is acting. Its consequences are more far-reaching, per- 
haps, than those of any other kind of action. The echoes 
of the simplest sentence reverberate around the world. We 
cannot escape from our words. The Bible tells us that we 
must give account of them all; and the Dhamma-pada of 
the Buddhists implies the same thing when it states, “All 
that we are is the result of what we have thought,” for 
thought remains chaotic until given a definite verbal form. 


Speech combines thought, the highest and finest mani- 
festation of Prana, with sound-vibration, the activity pecul- 
iar to the Akasha Tattva. It has actual formative power. 
Words build the astral prototypes of physical things. Lan- 
guage, consequently, is the great field wherein all men are 
laborers. The aspirant for initiation soon learns that he 
needs deep knowledge, not only of the meanings of words, 
but also of the emotional effect produced by certain sound- 
sequences. In the Orient the occult science of speech is 
often termed “mantra-yoga.” 


The astrological correspondence of Heth is Cancer. As 
the positive sign of the watery triplicity, Cancer is directly 
related to the First Matter, which is often termed “water of 
the chymical sea.” Cancer rules the breasts, hence it is 
associated with the transmission of life-force. Here, again, 
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is an alchemical correspondence, for one of the figurative 
names of the First Matter is “the Diana of the wise.” 
Diana, the many-breasted, was a moon-goddess. She rep- 
resented the same virgin principle that the Tarot symbolizes 
by the High Priestess. She is the reflector that mirrors the 
life of the universal into the regions of the particular. She 
is directly connected with Cancer, because that sign is known 
to astrologers as the diurnal and nocturnal throne of the 
moon. Hence the Tarot picture corresponding to Cancer 
should indicate both the positive and the negative, the con- 
structive and the disintegrating, activities of the universal 
feminine principle. It will be seen that all this agrees with 
the implicits of Heth. 


Cancer occupies the fourth house of the zodiac. This 
mansion of a horoscope is consulted for information about 
parents, ancestors, heredity and the like. Thus it refers 
to the transmission of life by the mother-principle. Here 
also we look for indications of secrets and mysteries, over 
which the moon presides. Thus the fourth house might 
well be called the House of Influence, and the source of the 
arcana. 


In Kabbalistic astrology every sign is divided into three 
“decans,” or periods of ten degrees. Each decan is under 
the influence of one of the heavenly bodies. The first decan 
of Cancer is ruled by Venus, the second by Mercury, and the 
third by the moon. Thus the sign combines the influences 
represented in the Tarot by the Empress, the Magician, and 
the High Priestess. We may expect, then, that the trump 
corresponding to Cancer will symbolize the generative func- 
tion of the subjective mind, the controlling influence of the 
objective mind, and the response of the subjective mind 
thereto. 


The number of this trump is Seven, which is probably 
the most significant of all the integers. It is a key to all 
the mysteries of nature. Many sacred books are written 
upon a plan of sevens. The prophecy of Isaiah, for instance, 
contains seven clearly marked divisions, or books, the last 
of which records seven visions. The book of Ezekiel, so 
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rich in Kabbalistic doctrine, is also seven-fold. Finally, the 
Apocalypse might almost be said to have this number for 
its theme. 


Merely to enumerate the occult meanings of Seven 
would take many pages, and a large book would be required 
to give anything like an exhaustive interpretation. Madame 
Blavatsky even went so far as to write, “I know not whether 
anyone would be able to celebrate the number Seven in 
adequate terms.” (Secret Doctrine, I, 438.) In view of 
the vast mass of material, then, I shall assume that the 
reader is familiar with the more obvious correspondences 
of the heptad to various natural phenomena, such as the 
colors of the spectrum, the tones of the scale, the planets, 
the days of the week and the principles of the human consti- 
tution. This will enable us to fix attention upon those 
aspects of its occult significance which bring out most defi- 
nitely its relation to the implicits of Heth. 


The Pythagoreans called it the perfect number. They 
symbolized it by an equilateral triangle, surmounting a 
square, because they thought of it as being the sum of 
Three and Four, rather than as the sum of One and Six, or 
of Two and Five. In the Tarot the triangle is the Empress, 
and the Emperor is the square. Her generative response 
to his creative impulse constitutes the condition represented 
by the seventh key. 


Seven was also described by the Pythagoreans as a 
virgin number, and without mother, because it cannot by 
multiplication produce any number within the first decade, 
as twice Two does Four, or Three times Three does Nine, 
nor can any two numbers, by their multiplication, produce 
it. Hence they compared it to Athene, or Minerva, who was 
a motherless virgin. Thus we see that Seven was by them 
associated with the universal feminine principle, or Sophia, 
for in the figurative language of their day, Minerva was a 
synonym for the Sophia. 


While we are speaking of the mathematical properties 
of Seven, it may be well to note that seven times Seven is 
Forty-nine. This is a number of especial significance in 
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the Sacred Science. It appears in the Vedas as the forty- 
nine fires; and in the third section of The Voice of the Si- 
lence, the same number is indicated by a reference to seven 
portals having seven golden keys. These are the seven great 
centers of Prana, the “chakras” of the yoga school, each 
of which has seven sub-centers. Again, the reduction of 
Forty-nine is Thirteen, and Thirteen reduces to Four. It 
must be remembered that we are now dealing with Tarot 
numerals, not with the values of Hebrew letters. Conse- 
quently, the final reduction of Forty-nine corresponds to 
the Emperor. Thus the self-multiplication of that which in 
the Tarot is given the number Seven, results in something 
which, in essence, is identical with what the Tarot symbol- 
izes by the Emperor. In other words, the final outcome of 
the actions and reactions represented by Seven is the more 
perfect manifestation of that which is indicated by Four. 


Eliphas Levi, writing of Seven, says: “The septenary 
is the sacred number of all theogonies and all symbols, be- 
cause it is composed of the triad and the tetrad. It repre- 
sents magic power in its whole scope; it is the mind assisted 
by all the elementary forces, it is the soul served by nature, 
it is the sanctum regnum of the Claviculae Salomonis, the 
great Biblical number, the key of the creation of Moses, and 
the symbol of all religion. All things proceed from Seven, 
return into Seven, and explain themselves by Seven. The 
septenary is the entire Kabbalah.” 


Lacuria says, in “The Harmonies of Being,” that the 
heptad “presents itself before all else as closing the circle 
of being. It is the number complete par excellence; it closes 
and terminates all; it is the end and conclusion of every- 


thing. By it the idea of being attains its last development 
as Being itself.” 


As the number of rest and stability, Seven implies the 
perfect balance of opposing forces and thus becomes a sym- 
bol of the scientific conception of the Ether, which is as- 
sumed to be in a state of absolute rest. Perfect equilibrium, 
moreover, implies symmetry and order. When it is reached, 
all conflict is at an end. The dangers and difficulties have 
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been overcome; the puzzles have been solved. When the 
seventh key of the seventh portal has been turned, the aspir- 
ant enters into the perfect peace of liberation. Seven, con- 
sequently, is the number of achievement and of the comple- 
tion of the Great Work. Hence Kabbalists call the seventh 
Sephirah “Netzah,” or Victory. The prize won as the result 
of that victory they indicate by saying that Netzah is the 
seat of Occult Intelligence. 


Taking up another aspect of the mathematical signifi- 
cance of the heptad, we find that its extension is Twenty- 
eight. (This, by the way, is the number of days in a lunar 
month, so that the development of Seven shows a corre- 
spondence to the moon. It should also be noted, in this 
connection, that Twenty-eight is four times Seven and that 
there are thirteen lunar months in a year.) The number 
Twenty-eight is represented by the integers Two and Eight. 
Thus we may say that the extension of Seven looks back- 
ward to the number Two and forward to Eight. The first 
reduction of Twenty-eight is Ten, so that Seven, like Four, 
finds realization in the dekad. The final reduction of 
Twenty-eight, of course, is One. By Kabbalists, therefore, 
One, Four, and Seven are thought of as being aspects of a 
single entity. 

One is the Magician, representing the power of initia- 
tive which begins all trains of mental action. Four is the 
Emperor, symbolizing the conjunction of unity with the 
triad, or the combined activity of the Magician and the 
Empress. As the mean term between One and Seven, Four 
stands for the agency whereby the power of the One brings 
into manifestation the final perfection of the Seven. The 
Emperor, it will be recalled, is a synthesis of the ideas rep- 
resented by Saturn, Jupiter and Mars; he is the Source, or 
seed-sower, the governor and chief, and the protector of 
the fields. All these functions of the objective mind are 
symbolized by the picture assigned to the number Seven. 


The title of this trump is The Chariot. Mr. Waite says: 
“As regards its usual name, the lesser stands for the greater; 
it is really the King in his triumph, typifying, however, the 
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victory which creates kingship as its natural consequence 
and not the vested royalty of the fourth card.” (The Pic- 
torial Key to the Tarot, p. 15.) In its way this comment 
is true enough; but the inventors of the Tarot knew what 
they were about, and the name they chose for the seventh 
card calls attention to its most important meaning. 


Without a vehicle, Self cannot find expression. In order 
to act, the Formless must take on Form. Spirit acts from 
within, and through the agency of, Matter, which is the 
instrument of Spirit’s final triumph over limitation. Soul 
and body are complements, and the victory of the soul is 
the perfection of the body. 


We have good reason to suppose that the designers 
of the Tarot were cultured men, familiar with classic litera- 
ture and mythology. Hence it is highly probable that they 
knew of the passage in Plutarch’s “Amator,” where, writ- 
ing of the Delphians, he says, “They call Aphrodite the Car.” 
Aphrodite is the Empress. To call her the Car is to say 
that she is a vehicle for some higher power, which is pre- 
cisely what the Tarot teaches. The vehicle limits, just as a 
fence encloses a field. In battle, a chariot is a protection, 
as wellasa means of locomotion. Of itself it can do nothing. 
Only as it stands in relation to a higher power do its latent 
possibilities become actual. Thus the title suggests the doc- 
trine of Prakriti and its relation to Purusha, by now familiar 
to all readers of these pages, and lays emphasis upon the 
protective function of the universal feminine principle. 


The picture bears out all the conclusions that we have 
reached thus far. It shows a warrior, crowned and in armor, 
standing in his chariot. He is young, fair-haired, and beard- 
less. His right hand grasps a scepter. His left arm is bent 
at the elbow, and his left hand rests upon his hip. A lunar 
crescent rests on each shoulder, like an epaulet. On his 
breastplate are three squares. Over his head is a star- 
decked canopy, caught up at the center by a solar disc. 
This canopy is supported by four pillars, which are of a 
height equal to the depth of the chariot. These pillars rise 
from the four corners of the car. The body of the vehicle 
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is a cube. On the square forming its front is a winged 
sphere, and beneath this Egyptian symbol is a Hindu lingam- 
yoni. The wheels of the chariot have six spokes. Two white 
horses draw the car. Both face to the right, and at the 
moment they are at rest. 


The warrior combines the characteristics of all the mas- 
culine figures that precede him in the series of major trumps. 
Like the Fool, he is a fair-haired youth; he carries a wand, 
like the Magician; his crown and armor recall the Emperor; 
he masters two living creatures, like the Hierophant; and, 
like the young man of the sixth card, he symbolizes the idea 
that, while Purusha is the Lord of Prakriti, he is also, ina 
sense, her Son, whom she shields and protects from danger. 


The young king’s crown is ornamented with four tri- 
angles surmounted by triads of small circles, alternating 
with trefoils. These ornaments are placed at the extremes 
of a double solar cross, thus: 








Fig. 1 


The purpose of these ornaments is to call attention to 
anumber. Each triangle surmounted by a triad is a symbol 
for the number Six. Each trefoil stands for Three. Thus 
the ornamentation represents (4x6) + (4x 3)=24+ 12=36. 
Thirty-six is the ancient Chaldean solar number, and the 
tradition of its significance has been handed down from the 
earliest times. In connection with the warrior’s crown, it 
has a meaning similar to that of the lemniscate symbol of 
the Holy Spirit over the Magician’s head. The correspond- 
ence is rendered closer by the fact that Thirty-six is the 
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extension of Eight. It should be noted that the solar num- 
ber is represented by two crosses, one of Twenty-four, de- 
noting the daily circuit of the sun as reckoned in hours, and 
the other of Twelve, which symbolizes the yearly journey 
of the day-star, in months. 


The rider’s armor, as I have said, shows his identity 
with the Emperor. The three squares on his breastplate 
have the same general significance as the square in Masonic 
symbolism. They represent Geometry, or the measure- 
ment of the earth. There are three, because occult science 
teaches that there are three planes of “earth,” or matter. 
This doctrine is also veiled in Jesus’ parable of the leaven, 
which was hid in three measures of meal. 


The young monarch’s wand, or scepter, is also rich in 
symbolic meaning. In general it corresponds to the same 
insignia of the Magician and the Emperor, but it is distin- 
guished from these by the ornament that surmounts it. 
Levi and others have said that this decoration combines 
the square, the circle, and the triangle; but a careful exami- 
nation of Court de Gebelin’s version of the design will show 
that it offers no support to this opinion. What it does rep- 
resent is, I believe, a combination of the following elements: 


Aig 2 


Each of these has been an important occult symbol for 
ages. The first is the phallus, denoting the male generative 
principle, or Purusha. The second is the lemniscate symbol 
of solar force. The third is the ring representing the cteis, 
or yoni, the sign of the female generative power, Prakriti. 
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These three symbols are combined as follows: 


Hig d 


The meaning is plain. The cosmic energy is circum- 
scribed, inclosed, and limited by Prakriti and projected 
through the operation of Purusha. The warrior is trium- 
phant because his trained subjective mind limits the action 
of the solar force and enables him to project that energy, 
intensely concentrated, in acts of creative will. 


The lunar crescents on the rider’s shoulders refer to 
the astrological meaning of Heth. They represent the posi- 
tive and negative aspects of the moon, seated in Cancer py 
day and by night. Levi and Papus also interpret the cres- 
cents as being symbols of the Urim and Thummim of the 
sovereign priest. Levi explains the Urim and Thummim as 
follows: 


“The Urim and Thummim were the above and below, 
the east and west, the yea and nay; and these signs corre- 
sponded to the two columns of the Temple, Jakin and Bohas. 
When, therefore, the high priest wished to elicit an oracle, 
he drew by lot the Theraphim, or golden plates which bore 
the images of the four sacred words, and placed them in 
threes round the breastplate or Ephod, between the Urim 
and Thummim, that is, between the two onyxes which 
served as the clasps to the chains of the Ephod. The right 
onyx signified Gedulah (another name for Chesed), or mercy 
and magnificence, the left corresponded to Geburah, and sig- 
nified justice and wrath.” 


This shows us that the picture we are now analyzing 
does represent the very ideas that we were led to expect 
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in our study of the letter Heth. For the Urim and Thum- 
mim, in corresponding to Jakin and Bohas, are symbols of 
the universal “Yes” and “No” of integration and disintegra- 
tion. 


The starry canopy over the warrior’s head will remind 
Freemasons of their Lodge. So also will the shape of the 
vehicle, which is what Masons call an “oblong square.” The 
Lodge, like a field, is a place for work, and the aim of that 
work is the perfection of a Master. 


The oblong square to which I have just referred is 
shown by each side of the car, for the pillars supporting 
the canopy are equal in height to the depth of the body of 
the chariot. Thus, no matter from which side the vehicle 
is approached, it presents a double rectangle to the observer. 
The correspondence to the pictograph for Heth is obvious. 
Moreover, the fact that the height of the pillars is the same 
as the depth of the car will at once recall to occultists the 
Hermetic axiom, “That which is above is as that which is 
below”; and it will remind Masons that the same law of 
analogy stated in this axiom is implied by the declaration 
that the Lodge is as high from the surface of the earth to 
the highest heaven, and as deep as from the surface to the 
center. It is from the surface appearances of the material 
plane that the occultist reasons by analogy to the transcend- 
ent laws of the causal plane; and by applying the rule set 
forth in the second clause of the Hermetic axiom—‘“that 
which is within is as that which is without’”—he passes from 
the outward seeming to the depths of the inner reality. 


Papus says that the pillars correspond to the four sym- 
bols on the Magician’s table. Thus they represent the suits 
of the minor trumps, the letters of the Tetragrammaton, the 
four mystic animals, and the four elements. They also re- 
mind us of the four occult maxims: To Know, To Will, To 
Dare, and To Be Silent. 


The body of the chariot, being a cube, corresponds to 
all the occult meanings of that solid. Primarily it repre- 
sents matter in every form. Ina more limited sense, it is a 
symbol for the body, the word “body” as here used being 
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a general term that includes all the vehicles of the Ego. It 
is what Hindu philosophy designates by the term “Kshetra.” 
This word, it happens, shows that Hindu thinkers are in 
close accord with their Kabbalistic brethren, for, like the 
pictograph for Heth, it means “field.” 


The seventh trump represents the Ego as the conscious 
master of its vehicle. The foundation of this mystery is 
the Ego’s knowledge that it is independent. He who real- 
izes that the body and its environment are merely the in- 
struments through which Spirit expresses itself is not far 
from understanding that Spirit is not in any sense dependent 
upon these instruments. Whoever knows this is free from 
the illusion that the body is the Self, and knows that the I 
Am is superior to all the conditions that limit personality. 
“The Victor is in his chariot.” This is the habitual mental 
attitude of the truly enlightened man. The real Self, om- 
nipotent, is now, and always, the rider in the chariot of the 
body. He who transcends all laws, from whom every law 
proceeds, is the central reality of every person’s daily life. 
Appearances may often be against this doctrine; but all 
scriptures declare it over and over again, and the experience 
of thousands has demonstrated its truth. 


The body is like a field. It is opposed to us only so long 
as we misunderstand and neglect it. If we despise it as 
being “of the earth, earthy,” we shall never be able to use 
it properly. We have no excuse for despising our bodies. 
By demonstrating the electrical constitution of matter, mod- 
ern science has swept away the false notions that were re- 
sponsible for the futile and disgusting self-mortification of 
medieval ascetics like Suso. We have now learned that our 
bodies are centers of limitless energy, which acts according 
to electrical laws. Instead of a body of darkness, man has 
a body of light. Instead of a prison for the soul, this body is 
the soul’s protection and shelter. Instead of a hindrance, 
itis a help. The average human body, however, is a faulty 
instrument. The vibrations within it are inharmonious. It 
needs tuning, as it were, in order to establish the necessary 


harmony; and this tuning, or refining, is what we know as. 
the Great Work. 
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They who have completed the Great Work are the Mas- 
ters. They are no longer subject to birth or death. No 
Theosophical teaching is more definite than this. “A Mas- 
ter,’ says Mrs. Besant, “is a term applied by Theosophists 
to denote certain human beings who have completed their 
evolution. The Master must be in a human body, must be 
incarnate. We may take, then, as a definition of a Master: 
A human being who has perfected himself and has nothing 
more to learn on earth, who lives in a physical body on earth 
for the helping of man.” 


To sum up, the letter Heth and the corresponding Tarot 
trump direct our attention to the fact that the human organ- 
ism, as a specialization of the universal feminine principle, 
is the true sphere of human action. It contains all the ob- 
stacles that we must overcome, but at the same time it sup- 
plies us with all the materials for our work. Hence we need 
seek for nothing outside, nor need we fear any external 
influence. Our whole problem is to establish order in the 
field of the organism. This we do by impressing upon the 
subjective mind the truth about the relation of the body to 
the Self of which it is the vehicle, and by acting in harmony 
with the suggestions we make. The practical application of 
this general principle is the basis of the yoga system and 
of every other system of conduct that has been devised in 
accordance with the laws of life, as revealed in the writings 
that set forth the doctrines of the Ancient Wisdom. 


(To be continued. ) 





THE TONGUES OF MEN AND OF ANGELS. 
By Helen Stone Tuzo. 


A very popular quotation of the kind that glaringly 
shows forth a half truth is the hackneyed “What’s in a 
name?” and I confess that I never hear it without feeling a 
little irritated. Names, and words in general, are such won- 
derful and powerful things that it is distressing to hear them 
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spoken of slightingly. What, then, are words, and how 
should we treat them? They are neither more nor less than 
the bodies of thoughts and ideas, the projection of the spirit 
on the physical plane. 


They must be clear; that is, their outlines must be dis- 
tinct, so that it will at least be evident what they do not 
mean. They must be legitimate, for unlawfully brought 
forth words inherit always some of the perversity of their 
parents, and, while they may show a certain gipsy vivid- 
ness, surely will lack the enduring strength that comes from 
conscious compliance with the laws of life. Yet they must 
be products of creative evolution and not mere mechanical 
complexes, however elegant or exquisite, or they will be like 
that statue of which Browning says, “There’s his Venus, 
whence we turn. To yonder girl that fords the burn’—they 
will have no compelling power whatever. 


The Mohammedans believe that every picture will exact 
a bit of his soul from the artist who gave it form, and there 
is an analogy there with words—only these do not wait for a 
future day of judgment but carry with them as they are 
uttered some of the vitality of their progenitors. It takes a 
great mind to force the words it employs to carry just the 
intended meaning; no more, no less, as Humpty Dumpty 
says in the immortal “Alice,” “It’s a question of who’s to be 
master.” Words are frightfully prone to take the bit be- 
tween their teeth and, like the steeds of Phaeton, to dash 
their would-be driver to untold destruction. The reason of 
this is that we do not control our thoughts; how, then, can 
we control and direct our words? What most of us call 
thoughts are confused surges of real or imagined sensations 
and desires, formless agitations of the emotions, or petty 
calculations for our material advantage. In order to utter 
clear, accurate, and forcible words, we must marshal and co- 
ordinate our thoughts, and in order to do that we must make 
them clear to ourselves. “I know it, but I can’t say it,” is a 
confession of misty feebleness where we ought to have a 
clean grasp and a discriminating apprehension. But how 
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can we think save in words? In no other way as yet; but 
let us see to it that they are the right words. 


No casual, haphazard, ready-made clothing will bring 
out what beauty may lie hidden in our adolescent thoughts; 
the awkward age must be clad most carefully if we would 
not embarrass and clog the development of grace and power. 
Round shoulders and bowlegs are too often the result of 
the self-conscious shrinkings and crouchings of the inappro- 
priately dressed young person, and thoughts can never reach 
a gracious, symmetrical maturity if their growth is con- 
stricted by an insufficient or hampered by a too voluminous 
garment. 


Fortunately, there is just one word for one thought, and 
we can, by exercising a rigorous censorship, compel the 
thought to express itself in that way and in no other. Of 
course, it is troublesome, but the result amply justifies the 
effort. There are few pleasures comparable to that of ad- 
justing the form exquisitely to the spirit, and then, besides, 
we are much more efficient when we do so. To vary the 
metaphor, accurate aim is as essential to successful gun- 
nery as a powerful explosive or a suitable projectile. 

When we say there is just one word for one thought, we 
are trenching upon occult things. It is equivalent to saying 
that there is no spirit without matter and vice versa. The 
duality of manifested life is exemplified in the spoken word, 
since that which is without form can hardly escape being 
void as well, until we reach the unmanifested or absolute. 
And words need more than the speaker; the hearer must 
be there also to give them their full value, their reason for 
being. The active and the passive verb (or word) are neces- 
sities of language; so also are the subject and the object. 

Not only words but language itself is a symbol of crea- 
tion. In speaking we project our thought in time and space, 
and the form it takes evokes the very same thought in an- 
other mind and completes the cycle of evolution and involu- 
tion. We may even conceive the “rounds” of a manvantara 
as separate vibrations which, recurring at regular intervals 
and being of similar dimensions and quality, may be recog- 
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nized as sound by a being suitably organized to respond to 
their repeated impacts and to co-ordinate them in thought. 
Or we can imagine them as emitted, sound-fashion, by a 
manifesting intelligence, which thus “speaks the word of 
creation.” 


The sense of sound is the ability to translate symbols 
into reality or to reverse the process. To speak in the physi- 
cal world is to give forth modulated, standardized sounds in 
order to convey ideas, just as to hear is to distill from such 
sounds the meaning of that which caused them to be emitted. 


The Hebrew Scriptures teem with instances of this 
conception of creative words, or words as the response of 
created things. ‘The morning stars sang together.” Of 
the powers of nature it is said, ‘““Their sound is gone out into 
all the earth, and their words to the end of the world.” The 
Logos, or Word, is a manifesting entity, especially along the 
lines of love and salvation. And yet words, with all their 
power and beauty, are but finite after all. Eternal light is 
an intelligible phrase, even though we can not really com- 
prehend the idea; but eternal sound is a contradiction in 
terms. But since they are finite, we may perfect them. In 
the palace built by the genius of the lamp for Aladdin there 
were a hundred windows, ninety-nine of which were set in 
richly jeweled casements, but one was left plain. When the 
emperor came to see the wonderful structure, he commented 
upon this, and Aladdin said that he had left the window thus 
on purpose that the emperor might have the pleasure of com- 
pleting the palace. The whole contents of the imperial 
jewel chest were then brought forth but were inadequate 
both in quantity and value to make the hundredth window 
equal to the others, so that Aladdin called the genius and 
had him complete the task. 


In the rich and beautiful language which is the gift of 
life to us, there are many jewels which may be added from 
our individual treasure chests. Let us try to speak and to 
hear only such words as shall create true, ennobling ideas, 
and so leave our palace nearer to completion for our having 
lived in it. 

















THE BELIEF IN IMMORTALITY 
AN INNATE IDEA 


By Eduard Herrmann 
PART II. 


FE have seen that the Hindu race is not only the 

oldest among the now living nations, but also the 

most spiritually minded. Next to the Hindus in 

reference to age come the Chinese, but not in ref- 
erence to the other characteristics, for as much as an out- 
sider can judge, the Chinese can hardly be called a spir- 
itually minded nation. One of the reasons for this is that 
they had two great teachers living at about the same time, 
the influence of whose teachings produced different results 
lasting almost up to our time. 


Confucius, born 551 B.C., was really not a religious 
but an ethical reformer, who instructed his countrymen in 
the precepts of morality, with the principal aim of fitting 
them for an honest and prudent life. His teachings contain 
no traces of God, although we find in his writings that he 
is conscious of a mysterious, inexplicable power pervading 
the phenomena of life and operating through the laws of 
nature. Nevertheless, nature seemed to him a stupendous 
self-sustaining mechanism, existing from eternity, how and 
why nobody could ever know. Confucius repudiated every 
kind of speculation, every spiritual tendency of man. His 
only aim was to direct man’s whole attention to the duties 
of social and political life, and herein his teaching was noble 
and beautiful. Universal charity, impartial justice, recti- 
tude of heart and mind, pure sincerity play a prominent part 
in it. Confucius believed that all those virtues could be 
developed without any spiritual aspirations or religious 
belief. His teaching is, in fact, a beneficent but unphilo- 
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sophical materialism, well suited to the understanding of 
his countrymen. It is a belief that appeals to practical men 
who are satisfied with this world and neither hope for, nor 
doubt about or believe ina future one. It counsels industry, 
modesty, sobriety, seriousness, decorum and even the per- 
formance of religious rites as handed down from ancient 
times. The worship of genii and spirits is part of an august 
and awful ceremonial, which a wise man will not neglect or 
despise. “I have nothing to tell regarding them, whether 
they exist or not,” he says. His innumerable followers are 
satisfied to do as he advises, while the governing classes are 
still more satisfied with a religion which favors paternal 
despotism. 


About fifty-four years before Confucius (604 B. C.) was 
born a much greater teacher, by the name of Laotsze. He 
gave to the Chinese a teaching similar to that of Buddha, 
since 1ts aim was to render man imortal through the over- 
coming of the passions, the practicing of all virtues, and the 
constant contemplation of God. According to Laotsze, man 
is composed of two principles—one material, the other spirit- 
ual; from the spiritual he emanated, to the spiritual he has to 
return. The soul, the spiritual principle, is, during physical 
life, enclosed in the body. The soul has to regain its lost 
immortality by fighting the passions, the impure inclinations 
and the pleasures of the body. Renunciation is the watch- 
word of Laotsze as of Buddha. Such a highly spiritual 
teaching was, of course, little adapted to the character of 
his countrymen; therefore, we see that it was soon cor- 
rupted after the death of the sage, while the sect of Con- 
fucius, the real skeptics, grew until Buddhism made its 
advent into China. But what the Chinese have left of spiri- 
tuality is to be attributed to the teaching of Laotsze. 


Nevertheless, the cult of ancestors, which is general in 
that country, tends to confirm the statement that the idea 
of survival, which is innate in the human soul, could not be 
entirely suppressed by the materialistic teaching of Con- 
fucius. The latter avoids all philosophical speculation about 
immortality, it is true, and admonishes his followers to do 
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the same, but in the Ta Hio (Self-Perfection) he writes: 
“Death is not destruction properly so called, but a decom- 
position which resolves each substance into its natural state. 
The intellectual substance again ascends to Heaven from 
which it came, the animal spirit unites with the aerial fluid, 
and the terrestrial and aqueous substances turn once more 
to earth and water;” which is, in other words, the confirma- 
tion of an immaterial and indestructible principle in the con- 
stitution of man. He also speaks of the spirits of ancestors 
as “being everywhere, above us, to the right, to the left, 
encompassing us on all sides.” We do not meet with many 
such statements in Confucius’ writings, but they are suf- 
ficient to show that even this greatest of materialistic 
teachers could not get rid of that small still voice in the 
heart which constantly admonishes the sceptical reason of 
the immortality of the soul. Whereas, this is the teaching 
of Laotsze: “Not to know that one becomes immortal is to 
be given over to error and all sorts of calamities.”* To him 
the spiritual element of the soul is a direct emanation of Tao 
(Theos), to which it has to return after death. “That which 
is subtle and spiritual in man is the portion of heaven; that 
which pertains to flesh and bones is the portion of earth.’” 


Laotsze teaches also reincarnation, which implies per- 
sonal responsibility for thoughts and acts; furthermore, the 
Knei, or astral body, is accepted in Taoism, it remains with 
the body after death in or near the grave, and may be seen 
as an unconscious phantom, especially if the burial ceremon- 
ies have not been carefully observed; in that case the Knei 
cannot find the needed rest and haunts the living until they 
do their full duty towards the dead. The Chinese fear these 
apparitions, as did all the ancient peoples, and deprivation of 
burial and cessation of the rites for the dead is to them 
the greatest and most dreaded calamity. 


Thus in China also, whether we regard the ancient or 
modern, the belief in immortality is at least a slumbering 
reality, a glimmering fire, which sooner or later will burst 





1From the Tao-Te-King. 
*Ibid. 
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into the flame which is destined to destroy the ignorance, 
superstition and egotism with which the soul of man is 
surrounded. 


We will now consider the Greeks and the Romans, the 
two nations from whom we have received most of our 
knowledge and civilization. That the Greek Mysteries 
taught the survival of the soul is, according to the Secret 
Doctrine, certain, but when and where the Mysteries began 
is unknown to us. Some trace them back to a Pelasgian, 
others to an Egyptian origin. The Pelasgians belong to 
prehistoric times, and we do not know more of them than 
what we learn from Aeschylus, Herodotus and Homer, 
namely, that they came from Asia and settled in Greece. 
Homer speaks of them as the allies of the Trojans. Respect- 
ing their religion we know only that it consisted in a mystic 
service to those natural powers who influence the growth of 
the fruits and the earth. They founded the Pythian and 
Dodonic Oracles and attributed immortality to their gods, 
who were many. 


Aristotle affirms that the idea of survival dates in 
Greece from the remotest antiquity and that it was impos- 
sible to find a trace of its beginning. 


Homer, who lived about 850 B. C., speaks of it in both 
his works, the Iliad and the Odyssey. His conception of 
the soul is similar to that held by other ancient peoples; 
the soul of the deceased, or better his eidolon, astral body, 
leads a semi-conscious existence and still has physical desire; 
it can be summoned by the slaughter of young animals and 
magical rites, and it haunts the living if the burial cere- 
monies are not properly performed. 


This notion of survival was accompanied by a belief 
in reincarnation, as is clearly stated in an Orphic hymn: 
“When the souls return to the light, they wear upon their 
ethereal body like hideous scars, all the sins of their lives, 
and to wash them away they must go back to earth.” Even 
the idea of conscious immortality and of responsibility for 
the acts committed during life, find expression in the writ- 
ings of ancient poets. 
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Thus Hesiod (eighth century B. C.) describes the future 
existence of the souls: “Wrapped in fluid-like bodies, ren- 
dering them invisible, the souls of the righteous wander over 
the earth, wielding their regal powers. They mark the 
good and evil deeds and they extend their special protec- 
tion to such as they have loved in life. As to the souls of 
the wicked, they are held in Tartarus, where they are pun- 
ished by the ever-present memory of the crimes which they 
committed.” 


The Greek must have received these notions at a very 
early period in their history, either from the Egyptians or 
from the Phoenicians. Certain it is that the deeper knowl- 
edge was brought to Greece by Pythagoras, who received 
it in the Egyptian Mysteries. It was this great man who 
reformed not only the Greek Mysteries, but the whole reli- 
gious philosophy of Greece. According to his teachings, 
which is almost identical with that of our Masters in The- 
osophy, man has not only a physical body, but also a semi- 
material one, which is the vestment of the soul, the con- 
necting link between body and spirit. At death the soul 
separates from the body and ascends either into the pure 
regions of spirit, or remains in the regions of matter, accord- 
ing to the coarseness or refinement of its subtle body, which 
is influenced by our thoughts and desires. The subtle body, 
the vehicle of the soul, is formed from the etheric fluid which 
permeates the whole universe and is, so to say, the inter- 
mediary between spirit and matter, the carrier of thoughts. 
In man it becomes rarefied if his thoughts are good, noble, 
spiritual, and densified if they are bad, sensual, material. 
Man unconsciously shapes and builds his finer body which 
after death carries his soul into the regions to which the soul 
belongs. 


The all-permeating etheric fluid is nothing else than 
akasa, the astral light, in which are inscribed all our doings. 
By means of it somnambulists, clairvoyants, sometimes 
sleepers, get a glimmering of the long forgotten past and 
are able to see events of the future, like the celebrated 
Pythia of Delphi who was discovered and instructed by 
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Pythagoras himself. Those rare glimpses which favored 
persons may sometimes get while living in a physical body, 
become our unrestricted experience after death, if the soul 
is pure enough to deserve this celestial bliss. 


But as a rule the soul has to undergo many new incarna- 
tions because the ignorance of man prevents him from using 
physical life as a means for purification and progress. In- 
stead, he accumulates new errors, new sins, which automat- 
ically prolong his staying in the nether world, which is full 
of sorrow and suffering. Man alone is the arbiter of his 
destiny, he alone selects evil instead of good, as he wills to 
be led astray by evil thoughts, and it is only just that he 
should suffer the consequences. Thus, the seeming injustice 
in our world and the inequality of the character and condi- 
tions of men are logically accounted for by Pythagoras, to 
whom reincarnation is the one great means for perfecting 
the human race. After Pythagoras came Plato. 


Plato not only accepted all the teachings of Pythagoras, 
but expanded and popularized them through his famous 
writings, which remain to this day one of the finest monu- 
ments of Greek wisdom. The influence of his work was long 
felt in the early Christian church, and even up to our own 
time, and especially since the theosophical teaching became 
known. For in its main points it does not differ from Plato’s. 
This principal teaching is the indestructibility of the con- 
scious principle, which is of divine origin and receives its 
freedom after the severance from the physical body, which 
it has animated during life. If the soul is pure, free from 
passion and sin, the soul lives in constant happiness with the 
eternal gods, but criminal souls are hurled into Tartarus. 
Most souls, however, are neither wholly good nor wholly 
bad, and so have to be purified in Hades (which later be- 
came the Christian purgatory); after a certain time they 
are immersed in Lethe, the river of forgetfulness, and are 
reborn into another earth-life. But in spite of this memory- 
extinguishing process, some men have recollections of 
former lives. With others these recollections manifest only 
as an intuitive knowledge of innate ideas, and these are 
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nothing else than experiences made in a former life and 
stored up in the soul. The consciousness of having acquired 
them at some time may get lost, but the fact of their being 
in the soul and manifesting as innate ideas remains. 


Another teaching of Plato, which supports the opinion 
of many that he was an Initiate, is that he regards ideas as 
images created by the divine mind and having objective 
existence. To him, ideas are real entities which live from 
the energy emanating from the creator, and our thoughts 
if directed to that which is true, good and beautiful, are the 
offspring of the divine ideas and therefore must participate 
in their eternal life, while bad thoughts have no divine 
archetypes and can therefore not last forever. With Plato, 
Greek philosophy reached its apex. Not being able to soar 
higher, the later thinkers of Greece slowly went down the 
mountain of wisdom into the fertile plain of materialistic 
and sceptic speculation. 


In considering the religion of the Romans we learn from 
Cicero that they began like all primitive people, who are bet- 
ter enabled to receive inspiration from the gods, with a 
general belief in immortality. “It was,” he says, “the uni- 
versal belief of mankind that death does not destroy a man 
entirely.” Recent discoveries have disclosed the fact that 
the Etruscans, who were the oldest inhabitants of Latium 
and the rivals of the Romans, must have been somewhat 
acquainted with the Egyptian teaching, regarding the nature 
of man. Later the Romans not only absorbed the whole 
people in their nation, but also the more important of their 
religious views, among them the belief in survival and an- 
cestor worship. 


Ancestor worship always presupposes an innate idea 
of immortality, otherwise the need for perpetuating the 
sacrifices for ancestors would not exist. Why should those 
sacrifices be necessary and often last for centuries, if the 
dead were not believed to continue their existence beyond 
the grave? The Romans observed those customs to the 
minutest details, just as the Chinese do to this day, and were 
just as superstitious as the latter. They held that in man’s 
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constitution was an immaterial element which was confined 
in the grave and continued to desire the necessities of life, 
like food and drink. The head of the family had the duty 
to provide for it and thus to insure the peace and happiness 
of the departed ones. There was no banquet, no fes- 
tivity ina Roman house, where the first fruits, the first offer- 
ings, were not laid upon the altar consecrated to the manes 
or ancestral souls. It was regarded as a calamity if a family 
became extinct, and in such cases a male child had to be 
adopted so that the ancestral souls would not be deprived of 
the offerings which were necessary for the continuation of 
their life beyond. A similar custom still prevails in China. 
Another peculiar custom was the belief of the Romans that 
the souls of the ancestors abided in the statuary with which 
they ornamented their houses; in consequence, they carried 
those statues with them when they had to emigrate, and 
they also took unto them the statues of the gods of the 
people they had conquerd. 


At a later stage of Roman civilization we find higher 
ideas about immortality, as for instance, in Cicero’s “Dream 
of Scipio,” where he says: “Know that it is not thou, but 
thy body alone which is mortal. The individual in his en- 
tirety resides in the soul, and not in the outward form. Learn 
then, that thou art a god; thou art the immortal intelligence 
which gives movement to a perishable body, just as the 
eternal God animates an incorruptible body.” 


However, it is a fact that the Romans as a nation never 
cared much for the life beyond, and their philosophers even 
tried to stifle that innate feeling of immortality which we 
can never entirely get rid of. Thus Epicurus, Lucretius and 
others did all they could in order to rid the Romans of the 
superstition which favored the belief in a higher being and 
in immortality. Lucretius says in De Rerum Natura: “The 
fear of eternal life should be banished from the universe; it 
troubles the peace of mankind, for it prevents the enjoy- 
ment of any security or pleasure.” 


But Virgil, who was not only his disciple but also his 
ardent admirer, cannot help giving expression to his belief 
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in survival and more, in reincarnation. In the Aeneid he 
says, “After death the souls come to the Elysian fields or to 
Tartarus, and there meet with the reward or punishment of 
their deeds during life. Later, after drinking the waters of 
Lethe, which takes away all memory of the past, they return 
to earth.” 


And Ovid, who lived a little later (16 A. D.) writes in 
his most celebrated work, the Metamorphoses: ‘Nothing 
perishes; everything changes here upon the earth; the souls 
come and go unendingly in visible forms; the animals which 
have acquired goodness will take upon them human form.” 


Thus we see that the fight between the believers in im- 
mortality and those who do not care to listen to the still, 
small voice in ourselves, which affirms it, is very old. For 
not only in Rome do we find materialistic philosophers, but 
in every country of the world, even in India itself. That 
does not diminish the importance of the fact that all ancient 
civilizations show the same persistent affirmation of immor- 
tality, at least as long as those civilizations are not yet on 
the road to decay and disintegration, caused by misuses of 
power and by materialism. 


There is another race the cult of which gives much 
food for thought in regard to the question which we are 
here considering, namely, the Celts and Gauls. Although 
we cannot say at what time the Celts immigrated to Europe, 
yet we know from the remnants of their language and 
more still, from their religious views, that they belong to 
the Indo-German family which settled in Greece, Bohemia, 
Germany, Spain, and principally in France and Iceland, dur- 
ing the migration of nations. They came probably from 
some part of Asia and brought with them the most important 
and valuable bequests of India; the firm belief in immor- 
tality and in reincarnation. Many Roman writers speak 
admiringly of their philosophy, and it is said that in the tem- 
ple of Delphi a place was reserved for Bel, the god of the 
Celts. Herodotus (484 B. C.) speaks of them on several oc- 
casions and refers to the high value of their philosophical 
doctrizes. 
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That the Druids, the priests of the Celts and Gauls, must 
have been highly educated is confirmed on all sides; they 
are even said to have been connected with the Pythagorean 
school, and the similarity of their doctrines with those of 
the great teacher, makes this very probable. Accordingly 
we find that they believed the immaterial part of man to be 
an emanation of Divinity, which, before animating the 
human body, had to dwell in plants and animals. It has to 
incarnate many times in inferior worlds, like our earth, and 
also in higher worlds, the moon forming a welcome resting 
place for the incarnating souls which by this process gain 
higher and greater perfection until they arrive in gwynfid, 
the world of felicity. It is remarkable that the Gauls recog- 
nized the essential difference between animal and human 
souls and consequently never fell into the error of metem- 
psychosis, that is, the belief held by the later Greeks, that 
human souls could return into the body of animals. 


Caesar claims that the Druids possessed great astro- 
nomical knowledge. The Welsh Bardic tale of Taliesin con- 
firms this. They certainly knew that the earth moves, for 
the ancient bard asks, What it is that upholds the earth, so 
that it cannot fall while gliding unrestingly on its wonder- 
fulpath? Yes, a great journeyer is the world, Taliesin says. 
The Druids seem to have been occupied much with the 
study of the moon, which was sacred to them. Their belief 
that she was the dwelling place of discarnated souls gives 
rise to the supposition that they must have known about 
the lunar pitris, or at least Pythagoras’ teaching, according 
to which the moon was the place from which the souls re- 
descended to earth. We will probably never know in full 
how great the science of the Celtic priests was, for their 
menhirs and dolmens tells us little, and the Greek and Roman 
writers did not understand more of the secret teachings 
and of the peculiar rites of the Druids than what we find 
in their astonished appreciation of Druidic learning. But 
one thing is certain: the Gaulish and Celtic belief in immor- 
tality and reincarnation was stronger than that of any other 
then living nation, as Valerius Maximus (42 B. C.) says, 
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“they do not hesitate to lend sums to be repaid in the next 
life.” 


In concluding I want to mention one other people who 
has the peculiar reputation of being the only civilized people 
which does not believe in the survival of the soul, the He- 
brews. Let us see if they are reaily the only oncs whio do 
not partake in what I have called an innate idea. It is true 
that immortality is not mentioned in the Mosaic Law, which 
nowhere appeals to the idea of an after life, in order to im- 
press the necessity of moral living, on the chosen people. 
Why Moses, the initiate, kept this teaching secret, we will 
probably never know and it is useless to speculate about 
this fact, since we know nothing certain about the great 
lawgiver and least of all about the authorship of the Toro 
or five books Moses called Pentateuch, which is not any 
more credited to Moses himself. As Dr. Davidson says in 
his introduction to the Old Testament, “There is little ex- 
ternal evidence for the Mosaic authorship and what little 
there is does not stand the test of criticism . . . The 
objections derived from the internal structure are conclusive 
against the Mosaic authorship.” 


But there are other ancient Hebrew writings from 
which we may get information regarding their belief in 
immortality, for instance, the Book of Wisdom attributed 
to Solomon,* the Vision of Ezekiel,® the Book of Job,° of 
Daniel,’ of the Maccabees’, and they all express not only a 
belief in survival but also in resurrection, like the following: 


“For I know that my redeemer liveth and in the last day 
I shall rise out of the earth and I shall be clothed again with 
my skin and in my flesh shall I see my God.’ 


Now it is true that the sayings of a few prophets do not 
prove much for the belief of an entire people, and it is 
probable that the Hebrews only began to pay attention to 
the idea of immortality after they came in contact with other 
highly civilized people. But there are two other points which 


*Tusc. Disp. I, Chap. 12. “Wisdom II, 22, 23. ‘Ezekiel XXXVII, 3-7. ‘Job 
XIX, 25-27. "Daniel XII, 2. *Maccabees VII, 22, 23, 36. 
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deserve our attention. The first one is the difference in the 
translation which Hebrew scholars employ and which some- 
times reveals an entirely different sense, as for instance the 
passage in Genesis II, 7: And the Lord God formed man 
of the slime of the earth and breathed into his face the breath 
of life, and man became a living soul,” which has been newly 
translated as follows: “The Lord God joined to the material 
organs of man the intelligent soul (nichoma) bearing the 
breath of life, rouach (that which follows it in all lives), and 
the bond of this union of the soul with the gross body was a 
breath of life, nephesh.” 


Much debate has arisen in regard to the correct inter- 
pretation of these Hebrew words, but it is certain that they 
are simultaneously used in the Old Testament and probably 
mean to say that man consists of body, soul and spirit. 


The other point I want to call attention to is, that the 
ancient Hebrews practiced a kind of ancestor worship in that 
they took great care to accord their dead ones a consecrated 
burial, in order to avoid all suffering which otherwise would 
befall the souls of the dead. If this is not proof for the belief 
in survival, then I point to the practice of necromancy, an 
example of which is given by Samuel conjuring up the witch 
of Endor. This practice was later forbidden by penalty of 
death. 


But if the belief in immortality is veiled in the Old 
Testament, it is certainly brought to absolute clearness in 
the Zohar and Kabala. It is true that both these works are 
of a later date, the Zohar having been written A. D. 121. 
The teaching given therein is similar to that which we find 
in the Secret Doctrine. “Man in quitting this earth strips 
himself little by little of his covering of vices. His soul re- 
turns to the substance whence it came, after having by a 
series of transmigrations, recovered consciousness of itself 
and after having thus developed all its latent powers.” 


This is enough to show that the Hebrews, like all the 
ancient and modern people we know, have that innate idea 
of the immortality of the soul, which is the inextinguishable 
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beacon light in the higher evolution of man. It is inextin- 
guishable indeed, but it can be darkened, and even made in- 
visible for a time, by the storm of our passions and by cold, 
heartless reasoning, and that is the greatest calamity which 
may befall an individual as well as a nation. For it always 
foretells the final doom of that nation. Let us remember 
what Buddha says in The Wheel of the Law: “It is better 
to believe in a future life, in which happiness or misery can 
be felt; for if the heart believes therein, it will abandon sin 
and act virtuously; and even if there is no rebirth such a life 
will bring a good name and the reward of men. But those 
who believe in extinction at death will not fail to commit 
any sin that they may choose, because of their disbelief in a 
future.” 
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THE SOJOURN OF THE CHILDREN OF ISRAEL 
IN EGYPT 


By Orlando P. Schmidt 


HE “walls” of the Mediterranean guarded the “en- 
trance to Egypt,’ and travelers coming from the 
east were not allowed to pass through them without 


first obtaining official permission to do so. 


éé 


Thus, the traveler, after passing through the “walls,” 
would approach Avaris, or Pi-hahiroth, which was flanked 
by the fortress, or tower, called Migdol. In other words, a 
traveler entering Egypt through the “walls” would have to 
pass in close succession, Migdol and Avaris (Pi-hahiroth). 
This explains why Moses in referring to the “camp by the 
sea” uses Migdol and Pi-hahiroth interchangeably. We must 
bear in mind that the course of the Nile in front of these 
places was only a little north of east, and that, in the course 
of ages, it had thrown out at its mouth a long and narrow 
tongue of land which was described as being “over against,” 
or opposite, Mount Casius. A straight line joining these 
two points would form to the south of it a spacious bay, the 
coast line of which along the Desert of Shur was repre- 
sented at the time of the Exodus by the south side of a 
deep and treacherous bog, which extended from the “walls” 
northeastwardly to the foot of Mount Casius, where a nar- 
row tongue of land separated it from another bog known as 
Lake Sirbonis. The camp of Israel, therefore, was imme- 
diately in front of the narrow and low-lying sand-dune 
which at that time divided the water of the sea from the 
waters of the bog just mentioned. 


The chariots and horsemen of Menephthah, who pur- 
sued after the Israelites, came by way of Daphnae and Zalu 
(the Zoar of the Bible), so that the first of these places which 
they reached was Pi-hahiroth. After they had occupied this 
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city, or encamped in front of it, the retreat of the Israelites 
was effectively cut off, and it appeared to the Egyptians that 
they were hopelessly entangled in the land, and shut in by 
the sea on the north, the bog on the east and the Desert of 
Shur on the south. “But the best laid schemes of mice and 
men gang aft aglee.” 


Now let us retrace our steps and follow the Israelites 
on their memorable journey from the beautiful city of Ra- 
messes to the time-honored Walls of Uaz-et Ur-et. 


The Israelites in their hurried flight, knowing that Me- 
nephthah would be apt to again change his mind after con- 
senting to let them go, wisely avoiding the strongly forti- 
fied military road by way of Daphnae and Zoar, chose the 
most direct road leading from Tanis to Succoth. This road 
ran in a southeasterly direction to a place in the district of 
Goshen situated on the Pelusiac arm of the Nile, the site 
of which is now marked by the village of Es Salihiye, and 
thence to the Wady Tumilat in the vicinity of the lakes of 
Pithom. Strange to say, this road exists to the present 
day, as a traveled trail, from San to EsSalihiye, and thence 
to the neighborhood of Ismailiye. 


In traveling from Tanis to Succoth the general course 
of the Israelites was southeastwardly, and we can safely 
assume that they encamped between Pithom, in the Wady 
Tumilat, and Lake Timsah, which at that time extended 
farther west than it does at present. Then as now, the 
road to the Gulf of Suez branched off near the present rail- 
road station of Nefisheh, about four and one-quarter miles 
southwest of Ismailiye, where the mountain plateau, which 
bounds the deep depression known as the Wady Tumilat, on 
the south, turns steeply and abruptly to the south. 


The general impression among orthodox theologians of 
little faith and less learning has been heretofore that the 
Israelites, after removing from Succoth, turned south and 
journeyed on to Etham, “in the edge of the wilderness,” 
where they encamped, and further that when they removed 
from Etham (in the edge of the Desert of Etham, mark you!) 
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they turned again and journeyed south, encamped on the 
west side of the Gulf of Suez (erroneously called the Red 
Sea) between the steep and precipitous mountain on the west 
and the Gulf on the east. But where do these gentlemen, 
who are so anxious to get to the Red Sea without delay, place 
Pi-hahiroth, Migdol, Shur, Baal-zephon and the Desert of 
Shur’? Is there even so much as one scintilla of evidence, 
sacred or profane, that anyone of these well-known places 
were ever situated in the vicinity of the Gulf of Suez? 


As we all know, the timely discoveries of Prof. Edward 
Naville have settled all doubts about the location of Pithom, 
or Succoth. It was in the east end of the Wady Tumilat and 
close to Lake Timsah. There never was any authority for 
placing it near the west end of the Wady Tumilat. It is 
the same identical city called Patumos by Herodotos, and 
it does not require an expert Egyptologist to see that Pithom 
and Patumos are simply variants of the original Per-tum, 
that is, “House,” or “City,” of Tum. 


Herodotus, in speaking of the canal to the Red Sea, 
which was begun by Neco, the son of Psammetichos I, and 
afterwards completed by Darius, says: 


“He first set about the canal which leads to the Red Sea, 
and which Darius the Persian afterward completed. Its 
length is a voyage of four days, and in width it was dug so 
that two triremes might sail rowed abreast. The water is 
drawn into it from the Nile, and it enters it a little above the 
city of Bubastis, passes near the Arabian city of Patumos, 
and reaches to the Red Sea. The parts of the Egyptian plain 
that lie toward Arabia were dug first; above this plain is 
situated the mountain that stretches toward Memphis, in 
which are the quarries. Along the base of this mountain, 
therefore, the canal is carried lengthwise from the west to 
the east, and then it stretches to the defiles, passing from the 
mountain toward the meridian and the south inward, so far 
as the Arabian Gulf. But in the part where is the shortest 
and most direct passage from the northern sea to the south- 
ern, which is the same as that called the Red Sea, namely, 
from Mount Casius, that separates Egypt from Syria, from 
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this point the distance is 1,000 stades (100 miles) to the 
Arabian Gulf; this, then, is the most direct way; but the 
canal is very much longer, in that it is’ winding.” —(History 


II, 158.) 


This statement is profoundly important in many ways, 
but, confining myself for the present to its bearing on the 
Wady Tumilat, the location of Pithom and the transverse 
depression extending from lake Timsah to the port of Suez, 
it shows conclusively that the canal in question branched off 
from the Pelusiac arm of the Nile a little above the city of 
Bubastis. It was carried lengthwise, that is, from west to 
east, along the base of the mountain that stretches toward 
Memphis, and in which are the celebrated Mokattam quar- 
ries, passed near the Arabian city of Patumos, and then, 
turning abruptly to the south, continued on to the Gulf of 
Suez. 


It is significant that Herodotus, with his proverbial 
accuracy, describes Patumos as an “Arabian”’ city. 


Thus the first two of our stations, Ramesses and Pi- 
thom, are now fixed beyond a reasonable doubt. Beyond 
these we next come to Etham in the edge of the desert, which 
is also identified as the Desert of Etham. As the Desert of 
Etham was between the Desert of Shur and the Desert of 
Sin, there is no possible escape from the conclusion that 
Etham, or Chetam, was either east, or northeast, of Lake 
Timsah. 


In the eighth year of Menephthah, as we have already 
seen, certain tribes of Edomites, on their way to the lakes 
of Pithom, in the district of Succoth (all familiar names) 
were permitted to pass through this Chetam, or Etham. 
Remember, the Exodus occurred in 1491 B.C., and this was 
in 1488 B.C., only three years later. 


Just as the Israelites’ journey northeastwardly from the 
Lakes of Pithom to Etham, so did these tribes of Edomites 
journey southwestwardly, over the same road, from Etham 
to Succoth, where they found abundant pasturage for their 
herds and flocks. O, ye of little faith, who are always afraid 
that something may turn up to upset the Bible narrative! 
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The journey from Etham to Pi-hahiroth, Migdol and 
the seashore was a comparatively short one. 


That Pelusium and Pi-hahiroth were identical is shown 
by the following: 


Ammianus Marcellinus (Book XXII, chapter XVI), 
mentions the city of Pelusium as a “noble city,” adding that 
Peleus, the father of Achilles, “was ordered to purify him- 
self in the lake adjacent to the walls of the city.” 


This agrees perfectly with the site of Avaris, for, as we 
have just seen, the walls of this Hyksos fortress were pro- 
tected on their west and south sides by lakes, the larger of 
which was called Lake Pa-zetku. 


Of course, the name Pelusium was not derived from 
Peleus, but, as | endeavored to show about seventeen years 
ago, from Per-nuzem, the sacred name of Pi-ha-hiroth. Like 
Pi-ramesses, Pi-thom, etc., Per-nuzem, in the vernacular of 
this region, became Pi-luzem, for we often find the Egyptian 
“n” pronounced like “Il” (comp. Utnas and Utlas). I have 
explained this more in detail in an article published in “Bib- 
lia,” entitled, ““The Site of Pi-ha-hiroth.” As we have al- 
ready seen, Pelusium was situated on the east (or more 
exactly south) side of the Nile, about three miles above its 
mouth, which proves that when the Israelites were “en- 
camped by the sea” in front of the narrow ribbon of sand 
which separated the waters of the sea from the waters of 
the bog, they were in fact “beside Pi-ha-hiroth.” And I 
may here repeat that Chaeremon and Lysimachos, in their 
confused versions of Manetho’s account of the Exodus, sub- 
stitute Pelusium for Avaris, showing, beyond question, that 
Avaris was the later Pi-hahiroth, which, in turn became the 
City of Pelusium. 


Having satisfactorily identified each and all of the camp- 
ing places in Egypt, including Shur and the Desert of Shur, 
and having accounted for the “going back of the sea” 
through the natural agency of a “strong east wind” blowing 
all night, I may as well, in conclusion, say a few words about 
the mysterious “pillar of cloud.” 


In the first place, I do not believe that Moses, who was 
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so well acquainted in Egypt, ever used this expression. It 
is as faulty as “Red Sea” for Yam and “father” for ab. What 
is actually meant by the present “pillar of cloud,” however, 
is evident. 


It is well known that certain cyclonic conditions of the 
air over the deserts of Egypt occasionally raise veritable pil- 
lars of sand and dust which hide everything from view. Thus 
R. Talbot Kelly, the celebrated painter and writer, in de- 
scribing the view from the top of the Mokattam Hills be- 
hind the Citadel of Cairo, says: 


“I very much doubt if there is anywhere a more impres- 
sive series of views than may be seen from the Gama Gauchy, 
and this year I witnessed from it one of the weirdest effects 
I have ever seen in Egypt. It was approaching sunset, when 
a certain dust storm of yellow fog, which in spite of the high 
wind appeared motionless; the sky was obliterated, and the 
very ground I stood upon had disappeared. Nothing was to 
be seen in any direction except the domes and minarets of 
the tombs of the Memluks, which, without visible base, 
reared their ghostly forms in mid-air. Behind them was a 
luminous veil focusing in a central point of sickly whiteness, 
which represented all that could be seen of the setting sun.” 
—(“Egypt, Painted and Described,” page 68.) 


When the Egyptians pursuing after the Israelites over- 
took them “encamped by the sea, beside Pi-hahiroth, before 
Baal-zephon,” we are told that a “pillar of cloud” removed 
from before them, and stood behind them; “and it came be- 
tween the camp of Egypt and the camp of Israel; and there ) 
was the cloud and darkness, yet gave it light by night; and 
the one came not near the other all the night.” 


Here again we are not required to believe that the or- 
dinary laws of nature were set aside. A dense pillar of inter- 
mingled sand and dust, raised by a whirlwind in the higher 
regions of the adjoining Desert of Shur, was wafted over 
the “flats” around Pi-hahiroth, and remained stationary 
there in spite of the wind. 
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Reductio ad Absurdum 


The reader has just seen the actual route traveled over 
by the Israelites on their way from the City of Ramesses 
to their camp on the east coast of the Gulf of Suez, in the 
Desert of Sin, a route chosen with consummate wisdom and 
verifiable, in the light of the latest discoveries, from start 
to finish. 


We will now apply the same crucial tests to the com- 
monly accepted theory, according to which the Israelites, 
after starting from the City of Ramesses, in the “Field of 
Zoan,” journeyed southwardly to Succoth, in the Wady 
Tumilat, thence southwardly to an imaginary Etham lo- 
cated somewhere in the Isthmus of Suez, between the pres- 
ent Lake Timsah and the Gulf of Suez, and thence to a point 
on the west side of the gulf, opposite the Desert of Sin. 
According to the Mosaic account, the encampment at the 
last named point is required to be “beside the sea,” “between 
Migdol and the sea,” “before Pi-hahiroth,” and “over against 
Baal-zephon.” 


In addition to this, the camp is required to be in front 
of the Shur, or “Wall,” of Uaz-et Ur-et, and north of the 
Desert of Shur, and further the Israelites, while in this camp, 
must be “entangled in the land,” and “shut in by the desert.” 


In the first place, there is no evidence whatever that 
any of these places, or localities, were ever situated in the 
vicinity of this point, or anywhere else on the Gulf of Suez. 


If the passage “through the midst of the sea” had been, 
in fact, across the Gulf of Suez, the Israelites would have 
emerged in the Desert of Sin, some distance south of the 
oasis of Elim (Aalim), which was likewise in the Desert of 
Sin. Here they would have been on the direct road from 
the so-called “Red Sea” (Yam Suph) to their objective, 
Mount Sinai. 


Are we to assume, that, after safely reaching this point 
on the east side of the so-called ““Red Sea,” the Israelites and 
their leader Moses deliberately turned back and journeyed 
almost due north, for three days, through the Desert of Sin, 
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and without stopping at the oasis of Elim, until they reached 
the Bitter Lakes? What possible motive cuuld there have 
been for wilfully venturing back into the lion’s mouth after 
they had just succeeded in effecting their escape from 
Egypt? 

But what did the Israelites do after they removed from 
the Bitter Lakes? As to this there can be no possible diver- 
gence of opinion between the most liberal-minded scientist 
and the most orthodox theologian—they journeyed to Elim 
and encamped there. 


To assume that the Israelites, on removing from their 
camp by the sea, between Migdol and Shur, passed through 
the midst of the Red Sea, involves the further assumption 
that they then reversed their course and marched, first, to 
the Bitter Lakes, second, back to Elim, and third, back to 
their former camp on the Red Sea. To have done this under 
these circumstances would have been not only unnecessary 
but idiotic. 


In order to adopt this preposterous theory we should 
also have to change the Mosaic account, for he tells us ex- 
pressly that the three days’ journey to the Bitter Lakes was 
through the Desert of Shur, which was about one hundred 
miles north of the Desert of Sin. As if he had foreseen the 
fatal errors which would arise in the dim future respecting 
the route of the Exodus, Moses goes on to tell us that the 
Desert of Sin was between Elim and Mt. Sinai. Thus the 
camp on the Red Sea was in the Desert of Sin, and we ac- 
cordingly find that the Israelites on removing from this 
camp marched right out into the Desert of Sin and continued 
on this direct course until they reached Mount Sinai. In 
fact there were no intermediate stations between the Bitter 
Lakes and Elim, or between Elim and the Red Sea. 


It seems that the Israelites, after wandering around in 
the desert for forty years and after conquering and taking 
possession of the Land of Canaan, lost all recollection of the 
route they had traveled over in Egypt, for, as far back as 
250 B. C., the “Seventy,” assembled in Alexandria, that is, 
in Egypt itself, seem to have known as little about it as our 
learned theologians of the present day. Even Josephus, a 
learned rabbi and renowned historian, assures us, in defiance 
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of the Mosaic record, that the Israelites journeyed from 
“Letopolis, a place at that time deserted, but where Babylon 
was built afterward when Cambyses laid Egypt waste, but 
as they went away hastily, on the third day they came to 
a place called Baalzephon on the Red Sea.” (Antiq. XI, 1). 
This Babylon was built on the site of Cher-charau, a city 
founded by the Followers of Horus at the place where the 
Nile in ancient times divided into three branches, the Pelu- 
siac, the Sebennytic and Canopic. Herodotus transcribes the 
name very correctly, “Kerkarsorus.” It was situated on the 
east bank of the Nile, nearly opposite to Memphis. 


It is easy to see why Josephus attempted to thus change 
the true route of the Exodus. He naturally supposed that 
Menephthah, at the time of the Exodus, was in Memphis, 
and therefore placed the Israelites on the opposite side of 
the river in order to make it appear that they were near 
at hand. . 


Being fully aware of the manifold difficulties involved 
in the passage of the Red Sea, and, at the same time, anxious 
to make the account appear as plausible as possible to the 
Romans, he shrewdly omitted all mention of Ramesses, 
Succoth, Etham, Migdol, Pi-hahiroth and Shur, places which 
might have been easily identified at that time, and singled 
out for his purpose the sanctuary of Baal-zephon, which no 
longer existed and, therefore, could not be readily identified. 


We are led to believe that the Israelites journeyed from 
Letopolis, in the neighborhood of Memphis, to the “place 
called Baal-zephon on the Red Sea” in the short space of 
two or three days, and this without encamping at any inter- 
mediate station. The Mosaic account, which he professed to 
translate into Greek, bears the impress of truth on its face, 
but this puerile invention is contradicted from beginning to 
end by all the evidence which has been marshalled on the 
subject. 


How are we to determine whether or not any given his- 
torical event is true? In order to be true it must be sup- 
ported by competent evidence, and must agree, as to time, 
place, and manner of occurrence, with all the surrounding 
circumstances. 
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On this great touchstone of variety all artificial theories 
of the Exodus are sure to be wrecked. 


In order to make up for the obvious omissions and palpa- 
ble perversions of fact to be found in his account, Josephus 
gives us a graphic description of the narrow defile between 
the steep and precipitous ridge of mountains, on one side, 
and the deep waters of the Gulf, on the other, but he does 
not attempt to explain how such a multitude of people, with 
their herds and flocks, managed to wedge themselves into 
such a narrow defile, or to find sufficient room for such a 
large encampment. Will any fair-minded scientist give this 
ridiculous account, invented fully fifteen hundred years after 
the occurrence, the preference over the contemporaneous, 
sober and truthful account of Moses? 


The Red Sea is not mentioned in the Mosaic itinerary 
until after the removal from Elim. It is simply begging the 
question to render sea “Red Sea.” And Prof. Naville, recog- 
nizing these difficulties, offers a theory of his own, according 
to which the “Sea” through the midst of which the fleeing 
Israelites passeed was the lake now known as Lake Timsah, 
that is, the ancient Kem-ur, or “Great Black.” But why 
should the Israelites, with the highway from Pi-thom to 
Etham open before them, have turned aside to cross this 
body of water? Etham was in the “edge” of the wilderness 
of Etham and by crossing Lake Timsah they would, after 
much unnecessary trouble and danger, have emerged in the 
same identical “edge” of the desert. 


On the other hand, how can we bring Pi-hahiroth, Mig- 
dol, and Shur down to the west coast of Lake Timsah, for 
this novel theory, if true, would require them to be on the 
west side of this lake. Why is it that none of the contempo- 
raneous authorities, which we have quoted, mention any of 
these places in this locality? 


If Migdol had been here the expression “from Migdol to 
Syene” could not have been used as synonymous with “the 
land through its length and breadth.” Hence we are bound 
to assume that Migdol, in front of the “Walls,” marked the 
extreme northeastern point of Egypt. 
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The Stela of Menephthah. 


In referring to the mention of the “People of Israel’ 
found at the close of the “Hymn of Victory” inscribed on 
the verse of the Stela of Menephthah, I promised to analyse 
this contemporaneous evidence more in detail. 


The Israelites and the flight from Egypt are mentioned 
in connection with several neighboring nations, such as the 
Libyans, Hittites, Canaanites, and the condition of these 
foreign nations is briefly contrasted with that of the Egyp- 
tians under the fortunate reign of Menepththah. Thus we 
are told, that Libya has been wasted, that all manner of 
calamities have overwhelmed Canaan, that Syria may be 
likened unto a widow of Egypt, and finally, that the “Peo- 
ple of Israel” have become fugitives, “their provisions are 
destroyed.” 


It is evident that, when this was written, the Children 
of Israel had just passed through the midst of the Sea to be 
swallowed up in the wastes of the inhospitable Desert of 
Shur; they were “without provisions” and starvation was 
staring them in the face. 


To heighten the poetical effect of this desperate situation 
our poet laureate goes back to the IV and V Dynasties and 
uses the archaic expression, “Israel, his people” (Israel, rom- 
uet-ef), modelled after the familiar Ra, ded-ef; Shepses, ka- 
ef; User, ka-ef. 


Following the startling discovery of this unique record, 
its supreme importance was somewhat impaired in the eyes 
of the world by the way in which it was first transcribed and 
interpreted by certain Egyptologists who had axes of their 
own to grind. Instead of reading the name, as it was plainly 
written, “Is-ra-el,” they corrupted it into Is-i-ra-al-e, carried 
the masculine pronoun ef, which was affixed to rom-uet, over 
to ket and used it to coin a new, and theretofore unheard of 
word, to-wit: the nondescript fak-et, and wound up by ren- 
dering per-uet (provisions), “posterity.” 


Israel is written phonetically, the three vowels “I,” “a,” 
and “e,” being expressed by appropriate signs. “I” (pro- 
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nounced ee, as in need) is written thus: 4 : _ and “s,” 
7 ‘\ 


thus: —* _, but in arranging these signs symmetrically, 
that is, so as to form artistic rectangles, our learned scribe 


arranged them, as follows: Na re 


Every competent Egyptologist, however, knows that 
this is not I-s-i, but simply I-s. To indicate that the two 


blades N : , were to be pronounced 1 and not aa, it was 


customary at that time to place » immediately behind 


rN 
. 
them, thus 44 , but, as we have already seen, it was 
difficult to arrange these signs artistically; for example, we 


often find \Aas , Thi,” (the name of the Mitannian 
queen, who was the wife of Amenophis III and mother of 
Amenophis [V) arranged thus AshQ , but it would be 


fatally erroneous to read this, “Thii,” as some writers still 


persist in doing. In js Qh we have the rectangular ar- 





rangement, to wit: ds NO , which was considered to be 


~ 














essential in monumental inscriptions. Bear in mind that 
the inscription on the Stela of Menephthah was not intended 
to be hidden from public gaze in the dark recesses of a tomb, 
but was publicly exhibited to the world in the funerary tem- 
ple of this Pharaoh. Being in a sense decorative, the inscrip- 
tion had to present, so far as possible, an artistic appearance. 


The descriptive word applied to the Israelites is ket 
(alien), which means “fugitive,” or “outcast.” In the Harris 
Papyrus of Ramesses III it is used in the analogous sense of 
“living in banishment abroad.” 


The meaning of ban is equally clear. Like the Anglo- 
Saxon bana it means “ruin,” or “destruction.” 


Per-uet is the plural form of per-et, and means “grain,” 
or “provisions,” in fact, long before the discovery of this 
stela, I had re-named the Per-et Season, the “Grain” Season. 


(To be concluded.) 








